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CHAPTER I 
INTRODUCTION 
The Problem 
The Protestant churc~es in the Philippines are 
faced with a shortage of trained ~inisters to serve 
the congregations. As a result of this shortage, the 
~ 
regular worship life of the church is suffering. 
Some~imes ~his has led to the loss of congregations. 
The Protestant movement in the Philippines 
has a radio station at its disposal. This is station 
DYCR. Station DYCR is located on ~he campus of 
Silliman University, a church university, in Dumaguete 
City, Negros Oriental~ The radio station is a joint 
project of the Philippine Federation of Christian 
Churches and the National Council of Churches of Christ 
in the United States. The station is a religious, ed-
ucational, non-commercial station. 
The radio station staff is trying to see its 
role in the work of the church. As part of this effort, 
the radio staff is attempting ~o meet the need of trained 
leadership in the area of corporate worship. The prob-
lem is to see how this leadership can be mediated by 
l 
0 
0 
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::.~~·- means of radio to the pastorless and isolated group 
situations. 
The Method 
The following will be the method followed for 
this work,. First, library research will be done. 
Standard works in the f'ields of worship and radio 
will be consulted. Second, material will be taken 
f'rom the present and projected plans of radio sta-
tion DYCR. Third, the writer will draw uppn his 
twelve years of eocperience in the radio work of the 
Philippine Federation of' Christian Churches, ten of 
which were as the Director of Religious Programming 
for Station DYCR in Dum.agu.ete Oiiiy, and the other 
two years were spent in the capacity of Acting Direc-
tor of the federation's Manila Radio Studios. 
The procedure will be first to consider the 
medium of radio. A study will be made of radio's 
strengths and weaknesses, as well as of the psycho~­
ogy of radio communication. The study will then 
turn to the subject of worship, especially corporate 
worship, together with it~ functions and elements. 
Fallowing the study of worship, there will be a sur-
vey of the Philippines and the needs of the Protes-
tant churches in that country. 
·Taking these three as .a background, the study 
2 
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.of radio, the study of corporate worship a.:tid the sur-
vey of the need for trained ~eadership, the paper will 
attempt to find a solution to the problem, namely, the 
shortage of trained church leade~ip. 
The Limitation 
This study will not concern itself with pri-
vate worship. The staff of radio s'ta tion DYCR has 
had more experience with devotiona~ radio programs. 
Concern will be only with copporate worship, worship 
where the pastoral leadership is brought to the 
local congregation be means of a radio receiver. 
CHAPTER II 
RADIO C0MMUNICATION 
The study will begin by considering the medium 
which ia to be used--radio. There will be a brief de-
$Criptian of the process involved in transmitting 
so~s, followed by an approach to understanding the 
type of ltledium which is involved. With such an ap-
proach it should be easier t9 understand how to adapt 
radio's tools to the proposed offering of leadership 
for cOrporate worship be means of radio. 
The Process 
Radio communication is a deceptive thing. On 
the surface it seems to be perfectly simple, but it 
isn't .. Radio communication is involved .. 
He~e is a simple description of the process 
of sound transmission. There is a thought in the mind. 
of a man in. a radio studio., The man forms :i. t into 
sound waves by speaking words. These sounds produced 
by the vibrations of his vocal chords travel in waves 
through the air and fall on the diaphragm of the mi-
cro]?hone., By moving through a magnetic field as a 
resul.t of being battered by the sound waves, th.e dia-
pbra.m transforms tAe ~ound waves into electrical im-
4 
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pulses.. These ilp.puJ.ses travel through the micro-
phone 'cable to the studio ampl:i.fier where they are 
made stronger and sent on to the radio station's trans-
~tter. At the transmitter the electricaJ. impulses 
are superimposed UI>On t-he carrier wave o:f the station's 
frequency. The carrier wave with its load are radiated 
both from the cable suspended in the transmitter tower 
and £rom ~he circular arrangement of ground wires 
buried at the base of the tower. 
The ~adiated signal is then picked out of the 
air by some antenna on a radio receiver. The signaJ. 
is taken into the receiver set and interpreted as elec-
trical impulses, and the impulses sent to 'the speaker 
cone where ~hey are turned back into sound waves again. 
The sound waves travel through the air of t~e listener's 
home, falling upon a human ear. These sound waves are 
interpreted into meanings, and the idea o:f the man in 
the radio studio has been communicated to the mind of a 
man perhaps thousands of miJ.es away, instantaneously, 
a contemporary miracle.1 
One-sense Medium 
Radio, like ~he field of writing, is a one-sense 
~or a more complete discussion o:f sound trans-
mission see Albert Crews, Radio Production Directi~, (Boston: Houghton Mi:ffl;J.ri Compa.ey", 1944), PI>· 77- 4. 
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medium. For writing, the medium is sight. For radio, 
the medium is hearing. Radio ha.s only the possibility 
of communication through the presence or absence of 
sound. lt has no support in its work from the sense 
of sight. Therefore radio is often referred to as a 
11 bJ.ind" medium, a medium of communication in which it 
. -
is as if one were communicating with a blind person. 
~here is nothing but the ear to help one reach the 
listener. ~o use radio, one lllU.st "master the 1 aural. 
-
style 1 which simp:cy means writing for the ear and 
the e~ alone." ::t 
-But having sound alone to work with is not a 
tragedy, for there are compensations. Look at this 
- . 
medium of sound. It can be considered in two forms, 
language and music. 
Language is the use of sounds to communicate 
ideas. Men, in a given community, by common consent 
use agreed upon symbols to share meaning. These 
symbols become formalized sounds. Even though this 
use of sounds called language does bring with it 
c~rtain barriers to communication, yet the fact of 
sound in the for.m of language makes for a wide shar-
ing of ·ideas. A translator must be used to bridge 
J.Albert Crews, Professional Radio Writin~, (Boston: Houghton Mifflin Company, 1946), p.49. 
0 
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the gap between these islands of different formal-
ized systems of sounds, but nevertheless sound is the 
medium of communication.1 When this power of commun-
ication by means of sounds is coupled with the great 
number of minds which are potentially available by 
the help of radio, it is possible to get an idea of 
radio's importance. 
The other form o£ sound which is to be consid-
ered 'is that of music. In this area, although it 
holds little significance for this study, is tke 
radio specialty of sound effects. In a more detailed 
discussion, sound effects would be considered as a 
separate tool of radio, but for this stu~ it will 
he included with music. 
In music, one can communicate emotional con-
tent. From the beginning of history, man has been 
moved emotion~lly by sounds which have been termed 
music. The drum has a long history o:f usage. The 
human voice has been li:fted in song to express a 
wide range o:f feelings. With the development of 
horns and stringed inst~ents and all of the re-
:fined instruments of the contemporary orchestra, more 
eJ.abora.te music has been developed. Throughout the 
history of music, the basic material is the presence 
1orews, Radio Production Directing, p. 8£. 
1 J 
or ~sence of sound: Whereas in language, sound is 
used to share meanings and thoughts, in music, sound 
is used to share emotions and feelings. In music one 
can express such feelings as joy, happiness, sadness, 
melancholy, courage and praise. Music expressing 
these moods does not need the support of anything 
visual to be effective. The growth of the recording 
industry illustrates this fact. 
Limitations and Advantages 
There are ~vo generally accepted facts about 
writing for radio. The first is that when writing 
for radio one is writing for an individual, an audi-
ence of one. The message may reach thousands of in-
dividuals, but basically the radio writer is speak-
ing to each listener privately. The listener, in 
most radio situations, will have no sense of the 
others in the mass of listeners who are listening 
with him. The listener will normally be aware only 
of himself and the person speaking to him over the 
radio. 
The second accepted fact abo~t radio writing 
is that even though there is no visual image for the 
listener's eyes it does not mean that radio writing 
has no pictorial support. Actually one of the strong 
supports of the medium of radio is the imag~nation of 
8 
every listener. The more a writer is able to evoke 
images on this private TV ·screen of the listener's 
mind, the more effective he will be. Radio, then, 
does have a stage. It is the listener's imagination. 
9 
When speaking over the radio, the speaker 
does not have the help of a visible audience. This 
is an ohvious limitation. However this limitation 
can be neutralized. Speakers who are used to the re-
sponse of a "liven audience will find that the radio 
situation i~ bard at first. The absence of a visible 
listener merely makes it more difficult for the 
speaker to 11 feel11 his talk and to sustain this mood 
in himself. 
From the listener1 s point of view, this limi-
tation takes the for.m of being unable to see the 
speaker and being unable to ask him questions !or 
clarification. 
Another limitation for the radio speaker is that 
he doesn't know whether he is speaking to a friend, fos, 
neutral or indifferent perso~. Depending upon the sit-
uation and topic,. th$ radio speaker may have a good 
idea, but he will not know with certainty. In most 
cases he will probably have some of each. 
The radio speaker will be faced with a limita-
tion of time. Because of the nature of the medium and 
10 
its contemporary use, the speaker will reach a point 
at which he must stop. If he doesn't stop, the micro-
phone will be cut off and the speaker will not be 
heard. 
Radio is not a good medium for communicating 
complex ideas. The reason for this is that the ear 
has a short memory. Therefore, in writing and speaking 
for radio, the presentation must be kept simple. 
Being simple does not mean that the content must be 
shallow. 
As a radio speaker, one is at the mercy of the 
listener. A more positiv.e we~ to put this idea is to 
say that as a speaker, one is the guest of the listener. 
As a guest, one must observe proper etiquette. Good 
manners will govern no~ only how the talk is given, 
but it will also control the style of the writing. 
One will talk with, not to or at, the listmler. For 
this same reason the. style of radio writing will be 
informal, conversational. 
Radio's advantages are also helpful. For one, 
by means of radio, a speaker c~ reach more persons 
at one time than'by any other means of communication. 
The potential mass audience of this mass media out-
¥ ranks all of the others at the moment.1 
' ' 
., 
XGeorge A. Coddirtg,Jr., Broadcast~ Without 
Barriers, (Paris: UNESCO, 1959), pp. 14 - 4'6-.-
0 
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Through radio, one speaks to the listener as 
if he were sitting beside him in his own home. This 
gives an intimacy which can be a great strength to 
the effective radio personality. 
By means of radio, communication of ideas 
ll 
can by-pass the ·obstacle of illiteracy. In a section 
o£ the world where so few are literate, this ability 
of radio must be considered an advantage. 
Being limited to sound, radio has an advantage 
in that the ear responds to sounds as emotional stim-
uli.1 Direct access to the listener1 s emotions by 
means of the ear gives the speaker power when it comes 
to motivation. "Because radio appeals more to the emo-
tions than to the intellect, it commands a more power-
ful appeal because of the psychological fact that emo-
tional drives are stronger than intellectual ones~n 2 
The responsiveness of the ear is another factor of 
which the writer for radio shouJ.d be aware. Crews ci tea 
several ways in which the ear is responsive to sound. 3 
First, the ear i.s very willing to believe. Things heard 
often wield· .a; stronger inf'luence than things seen. 
1crews, Radio Production Directing, p.73. 
2Ibid, p. ~,3t. 
3Ibid, p. 70. 
12 
1lWh~reas the eye is a hard-bitten realist, the ear is· 
an uncurable romantic::ist? and this difference can be 
a delight to the rad~o :prod;;tction director.u1 The 
credulity of the ear is attested by the force of gos-
sip in every-day life. 
DYCR had a good illustration of tendency of one 
to believe what is heard more than what is read. The 
local newspaper of the province is owned by the them 
vice-m~or of the provincial capitol city. He printed 
co~e news about the local political situation which 
indicated a disadvantage for him as a candidate for 
the mayorship. This vice-may.or gave this news to the 
radio station, and DYCR broadcast iii in a summary pro-
gram. the following week. Immediately after the broad-
cast, the vice-mayor was amused when he received a 
frantic telephpne call from a supporter questioning 
the truth of the radio report. Upon the vice-mayor's 
inquiry, the caller admitted that he had read the same 
news earlier in the provincial paper, but hadn't given 
it any credence. It was the a~ring of the same news 
over the radio which moved this political supporter to 
action. 
In addition to being credulous, the ear responds 
to s~und with the energetic support of the imagination. 
1crew~, Radio Production Directing, p. 70. 
0 
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~his is the power of suggestion at work. Who hasn't 
had the experience of being scared by a strange sound 
when his imagination has gone into action? 
The ear responds emotionally to sounds. Psycho-
logically one responds more emotionally to sounds 
than to sights. This may be accounted for by the fact 
that we associate. sounds and feelings. The mind is 
quick to recall past experiences which a sound can 
suggest. 
Finally, the ear is sensitive to tone patterns 
in sounds. This sensitivity is related to the emo-
tional response. As in the formalized sounds to com-
municate meaning by words, culture seems to formalize 
sequences of sounds and use them to convey unverbalized 
meanings. The ear is quick to catch and interpret these 
tone patterns. 
In summarizing, the fact that stands out in the con-
sideration of radio as a medium of mass communication is 
that whatever radio is expected to do, it must be done 
in terms of some form of sound or sp~cing of sound. 
Action, feeling, thought, whatever it is, must be trans-
mitted in terms of meaning carrying sounds. There is 
nothing but sound to work with. But having said that, it 
can also be af£irm.ed that whatever depends upon thought 
and feeling for communication will find a convenient 
medium in radio. 
0 
0 
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CHAPTER III 
CORPORATE WORSHIP 
The previous chapter considered radio as a tool 
of communication. Now the study will look at worship 
and ask such questions as: What is worship? What is 
corporate ~orsbip? What are the parts or elements of 
worship? Answers to these questions will determine how 
leadership of corporate worship may be med~ated by the 
use of radio. 
Definition of Worship 
A simple definition of worship is this one 
taken from a dictionary for junior high school stu-
dents. 
Worshi~, 1. great hono~ and respect. • • • 
2; cere~onies or services in honor of God. 
3; pay gr~~t honor and respect to. • • • 
4. take part in a religious service. 5. 
con$ide~ expremely precious; hold·ver.y dear. 
• • • 6. a title used in addressing certain 1 magistrates. 
Of these meanings, only the sixth one does not apply 
to the study. One se~s, that in worship, there is 
0 0 
l:E. E. !fllopnd~e, The Thp:t'nd;J.k~:..oentury Junior 
Dictionary, (Chicago: Sc'ott, Foresman and company, 
1935), p. 963. 
recognition of value. To the Christian, it means re-
cognizing the source of value as being in God. God 
is the Creator. As the Creator, He is the source of 
all that is needed for ~ife. As one worships Him, 
one dec~res a belief in the existence of worth and 
value. 
Definitions of worship can vary from the very 
simple to the very involved. "Worship is something 
~Qne for God."l 11Worship is a~areness of God. 112 
.. -
''Worship is approaching dad, recognizing GGd, anti-
. . 
cipating God, pra~sing God, asking of God, offering 
to God, renewing from God, a£firming Goa.n3 "Wor-
~ 
shi~ is the adoration of God, the ascription of su-
preme worth to God, and the manifestation of rever-
ence in the presence of God."4 
All of these definitions come baCk to the 
b.asic fact that worship in the Christian Church is ·., 
the affirmation that the first and final source of 
1Albert W. Palmer, Art of Conducting Public 
Worshi]2, (New York: The Macmillan Company, 1946) 
p. 23. . . 
2Massy R. Shepherd,Jr., The Worship of the 
Church, (Greenwich, Conn.:. Seabury Press~ 1952) 
p. 25. 3 . . . 
Paul E. Jo:tmson, The Ps~cholo§;;of Rel:Lep.-on;~; 
(New York: Abingd.on-Cokesburyress, 1945) p. 154.-
4-wmard L. Sperry, Reality in Worshii, 
(New York: The Macmillan Oompa.ey, 1939) p.64. 
everything good is God. For that reason one comes to 
God in the best ·way that he knows. 
-
16 
This word ''come" does not limit itself to physical 
- -
action. It is spiritual action also. The worshiper 
A • 
comes by turning his mind and spirit to God as well 
as sometJ,mes b-ringing~ his body to a particular 
place or posture. Worship in its simplest terms means 
that the human being, as God's creation, looks 
to God for all of his·needs. Actually one might 
define worship as the declaring of allegiance to God. 
What is done after this recognition depends upon 
one's understanding of God and how He works in His 
universe. 
Functions of Worship 
Having defined worship as recognizing the 
worth-ship of God, the question now arises, what is 
its function in· the life of man? Since worship is 
something which man does, what is it that is accom-
plished by this action? What happens? 
One of the functions of worship is the strength-
ening of man's faith. Repeated worship brings repeti-
tion of things believed. 
of reality is impossible. 
Worship without a sense 
Therefore the things which 
a man holds to be real and true will be expressed in 
his worship of God. The more the worshiper discovers 
17 
about the person of Goa, about t~e action of God, 
the richer will be his worship of God. As these ex-
periences uf God take for.m in the elements of worship 
of the Cbristian., his :faith in God is strengthened. 
The very act of worship makes assertions for 
the Christian. The fact of worship shows that he 
believes in a friendly universe, created by a friend-
ly and knowable God. Even before this fact, the 
Christian• s worship declares t·o the wot-J.d-::-that .. he be-
lieves in a God who is approachable. He believes in 
a God who will ~isten to this creature. The act of 
worship affirms that the worshiper believes in a God 
with whom he as the created can communicate. In this 
action, the worshiper is acting upon the direction of 
Jesus, who sa'id, nwhen you pray say 'Father •••• •nl 
Worship helps the individual to meet life with 
its various problems and situations. B~ relating 
himself to the Creator of all, the worsbiper finds 
f~llowship. Not only is God found, but fellowmen are 
found. In this discovery there is strength. But the 
worshiper finds not only other men with him, he finds 
also that he is linked with God in the work of living. 
Closely related to this strength £rom fellow-
ship is comfort and encouragement. WorshiP also pro-
1Luke 11:2. 
18 
vides the individual with an outlet for the expres-
sion of joy in living. This sense of joy needs ex-
pression and direction. Worship provides a means for 
this expression through the hymns and prayers. 
In worshhp, the individual finds strength for 
life in the form of confession and the assurance of 
forgiveness. Through Christian worship, he discovers 
' 
that all. of life is not against him. God understands 
bis creatureliness ~q his need for help. With this 
assurance 1 the worshiper finds opportunity for re-
dedication to his God.~ 
Corporate Worship 
The topic under consideration is more specific 
than just the general id~a of worshi~. Worship may 
be individual. Worship may be conducted in a family 
group. Worship may be experienced in a congregation 
of the church. For the purposes of this study, the 
topic will be the worship which would involve the last 
sit"Q.ation and be called corporate worship. It is that 
.I i"..:' 
worship whiC'h makes the indi vidua1 aware of worshiping 
persons other than himse1f or family. 
~or more on the function of worship see Albert 
W. Palmer, £E• cit., Ch. III; and Francis L. Strickland, 
The Psycholo~ or-Re1igious Experience, (New Xork: 
The Abingdon ress, 1924) Ch. IX. 
19 
What seems to be the distinguishing character-
istic of corporate worship? Corporate worship normal-
ly assumes a specific :place. This may be a ei tting 
room in a home. It may be a local church building 
which is associated with the worship life of the con-
gregat._ion. The :place may be an outdoor spot in the 
woods such as many church camps have. Whatever it$ 
physical location, this place has the advantage of 
being connected with the public physical act of the 
~athering of a congregation for common action. ·It 
communicates the idea that this is the spot where a 
group of people calling themselves Christians gathers 
to demonstrate allegiance to God. This specific 
place serves as a symbol.1 It is not only a symbol 
of the local community of believers but also of the 
greater community of which the local group is a part. 
If this awareness of the community of believers 
is vivid enough to the individual, he may participate 
in corporate worship even though he may be physically 
alone. ~his too is one of the functions of worship--
-
to sensi'tize the individual to the n cloud 0f wi tnessesl' 
who through the centuries for.m the whole congregation 
~or good discussions of symbol in worship see 
Palmer, op. cit., Ch. VII; and Strickland, 0p. cit., 
p. 236ff. 
of those who found and still find the source of all 
goodness and value in God.1 
20 
In this place of worship, which taken as a unit 
becomes a symbolt there may be a collection of symbols. 
These symbols individually and collectively help to 
direct the individual worshiper's thoughts toward God 
and the values which he finds in worship of God. 
There are the orderly pews facing in one direction--
toward the worship center at the front of the sanc-
tuary. It is not that God is considered to be there 
in that spot physically~ but that His symbols are to 
be seen there. At the f'ront · of the sanctuary can be 
seen the communion table, the Bible, the pulpit, the 
empty cross, the candles and other items related to 
conducting a service of worship. 
These symbols speak a silent witness. The 
communion table reminds the worshiper of God's fel-
lowship and. presence with him through Jesus. The 
Bible witnesses to God's continuing action in his-
tory and His revelation through the lif'e of Jesus. 
The pulpit is a reminder that God continues ·to speak 
today and will speak tomorrow. The empty cross 
~or a more complete discussion of the in-
creased intensity of awareness in worship see Sperry, 
OR· cit., p. 237f. 
21 
speaks of God's love that could take the worst human 
indign.i ty and still not. turn against His creatures. 
The candles,, though .. they may not be lighted, signal 
God's offered light for living. 
There are also symbols o£ the worshi~er•s re-
sponee to God. One finds such things as the communion 
or altar rail, the offering baskets, the choir pews, 
the musical instruments and the congregational pews. 
These symbols are reminders of the need for humility, 
the creature's imperfection and need of forgiveness. 
These symbols remind the worshiper that he must dedi-
cate his power to God, even though it is small in com-
parison to God's ~ower.1 These symbols remind the 
worshiper of his opportunity to be joyful in God, and 
. 
his ·duty to be thankful to Him. The symbols remind 
him that he is coming into God's presence and that he 
must give God his attention. 
Naturally when there is a worshiping congrega-
tion present, they too remind the individual not only· 
of the church militant but also of the churq;h triu:m,~. ~ 
phant. The presence of a group of people makes it 
easier for most people to understand that they are a 
~or a stimulating discussion of money as a 
symbol, read Palmer, op. cit., p. 87:f. 
part of a greater fellowship, although Sperry main-
tains that this physical rubbing of elbows fs not a 
prerequisite for a valid social experience.1 
22 
To summarize, corporate worship is that wor-
ship normally recognized by the gathering of a group 
o~ worshipers in a place where together they offer 
their common allegiance to,~od. Often this place is 
signified by the presence of visual symbols of a wor-
shiping congregation. However this is not to say 
that the PhYsical ~~esence of the corporate group is 
nece~sary for a valid social experience on the part 
of the individual worshiper. 
Functions of Corporate Worship 
Striotlr ~peaking, one might say that there 
are only two forms of worship--private and group. 
The polar awareness in private wo~ship would be the 
individual at worship and his Goa. In group worship 
this poJ.ari ty would change. The worship experience 
would have a polar awareness which would form around 
the worshiper as one of a larger unit of worshipers 
and their God. In terms of communication, this changes 
the psychological situation from the "I-Thou encounter" 
that Kraemer talks about to what might be termed a "We-
lsperr.yt op. cit., p. 238. 
23 
Thout• situation.1 In such a psychological situation 
. . 
corporate ~orship functions to make the individual 
sensitive to his fellow creatures. 
In discussing worship, Bishop James K. Mathews 
. . 
offered this definition of corpor~te worship. "Cor-
porate worship is that great gif~ wherein we gather to 
remember and rehearse our understanding of ourselves 
and our obligations, then go out to act the :part. We 
forget, and return to .learn again. 112 In this defini-
~ 
tion, corporate worship beanmes a part of the rhythm 
of living. Corporate worship is seen as a group action 
at the same point in time. Thus corporate worship func-
tions as the means by which the gathering for strength 
and scattering for service, only to gather again, can 
take place. 
Corporate worship in the pbysical sense func-
tions as the visual symbol to the worshiper· and the 
non-worshiper that there is a group of persons in-
volved. As it signals the presence of a group of per-
sons, corporate worship becomes a symbol of physical 
strength. This symbol of physical strength is important 
~endrik Kraemer, The Communication of the Chris-
tian Faith, (Philadelphia: The Westminster Press, 1956) 
p. 73. 
2nefini tion given in a :Bible study lecture by 
Bishop Mathews at the Methodist Board of Missions Mis-
sionary Conference at DePauw Universi~y in June 1962. 
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.. 
to the minority and isolated groups. 
Corporate worship signals that the individual 
worshiper has comfort available. There are others 
who can know and understand his si tuaiiion. They can 
and will share his experience. 
Corporate worship communicates God's love and 
power and concern to the worshiper. The individual 
needs only to look around him. There are other chi~­
dren of God. They are the visible evidence of God's 
love and power ~nd concern. These persons indicate 
that others come to worship God for the same reasons 
that he does--because of their love for God and need 
·of God. 
The physical aspect of corporate worship is 
probably the easiest signal for most individuals to 
receive~ but is thi.s the only signa~ that is avai~­
able to signa~ the larger fellowship to the individ-
ual worshiper? 
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Consciousness of fellow worshipers can be sig-
naled by many things. The physical presence of others 
may or may not be one of these f:l~grtaJ.s. Perhaps a 
more valid signal is the very means of worship which 
is being used. The place of worship may be the signal. 
The order of prayer may be the factor. All of the 
parts of the service--prayers, meditations, hymns--
signa~ the presence of other committed personsa As the 
worship receives and interprets these signals, he may 
·~~so have a soc2al or corporate worship experience. 
This spiritual sense of corporateness can increase the 
intensitu. of perception just as much as if there had 
been a physical experience of corporateness.1 Effec-
tive corporate worship tunes in the individual to the 
,fact that "we are surrounded by so great a cloud of 
witnesses" 2 whether one is in a physical crowd or not~ 
1
n In so far as the act of worship is one in which 
;the worshiper affir.ms and experiences his inalienable 
place in th~ true so~iety of souls its vehicle intimates 
the total communion of saints. • • • Our most profound-
ly social experienc~s are strangely independent of the 
crowd. • • • You do not have to sit in a crowded pew, 
or in a group circle to have a deeply social experience 
of religion. You may sit all alone in a cathedral, 
thinking and praying in soli tude, and that soli tude may 
finally be peopled by the multi tude which no man can 
number. The social nonfir.mation which a church adds to 
private experience seems to be a matter standing' quite 
free of the actuality of other fellow worshipers at any 
given time. This social confirmation is that which is 
implied in all classics, a community of exper~ence 
given perfect expression. The art of worship developed 
by a church implies the Christian society, and at every 
turn should make the Christian society more real to the · 
individual worshiper. But it does not require the ac-
tual crowd. In so far as the church adds to personal 
religion the fortification given by the experience of 
other lives, that fortification inheres primarily in the 
whole body of associational idea which a church suggests. 
If it be sa~d that these implications of the Beloved Com-
munity found in the act of worship can be understood only 
by highly developed persons, and will be unintelligible 
to the average man, our answer is that' the truth of the 
church is not exhausted when average men rub elbows in 
the same pew, but that average men must be better helped 
to understand what they mean when they profess their 
faith in the holy catnolic church and in the communion of 
saints." Sperry, op. cit., p .. 174f. , 
2Romans 12:1. 
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Elements of Corporate WorshiR 
Corporate worshiP. in Protestant ch~1rches through-
out the world follows a very similar ~attern. The parts 
used will be f~iliar to a worshiper even though he may 
belong to another denomination. There will be an open-
ing of the service, congregational hymns, ·prayers --
both bongregational and those by the pastor alone, scrip-
ture reading, sometimes a creed, responsive readings, 
offering, · sermon and closing. The arrangement within 
the service, while no~ legislated, is rather well 
set by tradition. In attempting to order the parts, 
writers have tried to develop a pattern for the war-
ship service. Vogt suggests a five point pattern--
vision, humility, vitality, illumination and dedica-
tion.1 Shepherd lists the elements of corporate 
worship as four--adoration and praise, penitence, reve-
lation and petition, intercessio~ and offering. 2 Still 
others reduce the number to three--praise, prayer and 
instruction.3 These are not mutually exclusive listings. 
They can compliment and inter~ret each other. 
For the purpose of this discussion, a mixture of 
lvon Ogden Vogt, Art and Religion, (New Haven: 
Yale University Press, 1921) p. 145 ff. 
~assey H. Shepherd,Jr., The Worship of the Church, 
(Greenwich, Conn.: Seabury.Press, 1952) Chapter II. 
3Geor~e Hediey, Christian Worship Some Meanings 
and Means, \New York: The Macmillan Compa.ey-, 1953) p. l5f. 
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these above ;patter~ will be used. The list of the 
pattern will be p~~~aration, adoration and praise, 
confession and forgiveness, revelation and sensitizing, 
and finally offering and dedication. The return to 
everyday living could be listed as another element, 
however it will not be considered here. The return 
would be the ~xpected consequence of worship. 
Preparation is the beginning of worship. It 
can mean the coming to a particular place where wor-
ship is to occur. The act of coming to a place would 
be the physical aspect of preparation. There is also 
the psychological aspect which is closely bound to ·the 
physical act. As one moves bodily toward the place of 
worship, thus elimi~ating the physical distractions, 
one also begins to "move" the mind and soul to a more 
~ ~ 
focused attention upon the presence of God. 
It is now seen that preparation for worship has 
two apsects or sides--approach and awareness. One 
aspect is primarily physical--approach, while the other 
aspect is primarily psychological--awareness. Prepara-
tion £or worship is the getting of the mind and body 
into the "posture" which is most suitable for focusing 
one's attention on God. 
The second attitude or element is adoration and 
praise. This is the part of worship in which one gives 
expression to the spirit of awe and thanksgiving. It is 
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the part of the worship experience where the worshiper 
responds to the greatness and goodness of God. The 
worshiper responds to the awe-someness and the glory cf 
God as the Father-Creator. This second attitude of 
worship should provide a means for the individual to 
express the spontaneous joy resulting from his love of 
God. This element normally comes early in the worship 
period, however there is no reason wby worship might 
not return_ to this element later in the service. 
The element of praise and adoration should bring 
the worshiper to an experience of the third element of 
worship; This is the sense of unworthiness, the need 
for forgiveness. Here is the place for confession. 
The more one becomes aware of the beauty and perfection 
of God, the more his own failures should become apparent 
to him. This was the experience of the young Isaiah. 
He cried out, ••woe is met For I am lost ..... u1 It 
' 
is the shudder the amateur feels when he places his 
best handiwork along side that of the master craftsman. 
This element of worship is a feeling of utter hopeless-
ness. Paradoxically, there is hope. 
The other side of this third attitude of worship--
forgiveness, is the action of God in response to man's 
action of confession. In the experience of corporate 
worship this element is heard in the form of passages of 
1rsaiah 6:5. 
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G:od • s :pJ.edged f'orgivenes's :t~ead from. the BibJ.e. It is 
this realization of avaiJ.able forgiveness that :permits 
the worshiper to rise from despair and to receive the 
reveJ.ation and its accompanying sensitizing to J.ife. 
ReveJ.tation, instruction, commission, expansion, 
sensitizing--any of' the~e words would be app.ro:priate to 
describe the next element in corpo~ate worship. They 
are aJ.J. involved. Following the knowJ.edge of acceptance 
by God, the individual is then :prepared by this worship 
experience to look beyond his own needs. The worshiper 
may become aware of the need for intercession for others. 
He should be ready to be led to a new understanding of' 
God's purpose for his own life. In this part of the 
worship experience there ought to appear the chalJ.enge 
to new service. Service here is understood not only 
as something to be done in and for society, but also 
as an extension of worship beyond the :physical pJ.ace of 
meeting. 
On the basis of the sensitizing element of' war-
whip, the worshiper should move on to the final element--
dedication. Psychologically there is need for some ac-
tive giving of' the worshiper in response to God's giving 
of Himself. Without this offering of self by the wor-
shiper, the previous elements of worship lose much of' 
their value. If there is no opportunity for action at 
this point, the service of worship would come under the 
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same psychological judgment which William James is re-
ported to have leveled against the theater, where after 
being moved by a powerful drama, one is dumped out into 
the street in the dark without an~ assistance in adjust-
ment.1 The dedication of self is the crown of man's 
response to his Creato~'s love. Without this acceptance 
of responsibility and giving of himself, the other ex-
pressions of the service lose their reality. Above 
everything else, the Christian exp·erience of worship 
must be one .of' _•reali ty. 
All of' the experience of' worship becomes man's 
offering to God. Corporate worship means the making 
of' this offering in the presence of' other fellow 
Christians or in the awareness of the "great cloud of' 
witnesses." The leadership of' such worship is in terms 
.of' ideas which are cast in such spoken forms as prayers, 
readings and meditations. The leadership is also given 
in terms of music such as hymns, anthems ana instrumen-
tal music. 
1sperry, op. cit., p. 302. 
0HAPTER IV 
THE PHILIPPINES 
So £ar in this work there has been a considera-
tion of communication by means of radio and a survey 
of the meaning of corporate worship. The next area 
that mu.st be studied is the country where the program 
is to be used. Therefore, in this chapter there will 
be a study of the Philippines, its history and the 
situation of the Protestant churches in the Philippines. 
The Philippine Situation 
The Republic of the Philippines is an archipelago 
composed of more than seven thousand islands. If this 
archipelago were superimposed over the eastern seaboard 
of the United States, it would reach from the city of 
Boston in the north to Atlanta in the south. The total 
land area of ~he Philippines is 115,707 square miles, 
or a little less than the combined areas of the states 
of Illinois, Indiana and Ohio. The population as esti-
mated in 1960 was 27,473,000. Only one city has more 
than a million population. That city is Manila, the 
great port city of the Philippines, which has 
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1,205,340 people.1 
Communications are as yet rather undeveloped. 
The national government owns the only railroad. This 
railroad system services the central and southern por-
tions of the northern island of Luzon. The national 
government hopes to extend the service into the fertile 
Cagayan Valley with the aid· of Japanese reparations. 
At present the rich agricultural Cagayan Valley is 
linked with Manila by one national highway, which in 
the valley is surfaced with gravel. 
Public transportation throughout the country is 
furnished by a variety of buses similar to American 
public school buses. The seats are normally a wooden 
bench style placed across the width of the bus, entrance 
being only from one side of the vehicle. In addition to 
carr,ying people, the public transportation is also the 
means :f'or transporting freight :for the common man. It · 
is not unusual to find bags of rice, mail bags, pigs, 
goats, chickens and the like all being transported on 
the passenger buses• This accomodation provides a 
needed service in the rural areas where the majority of 
the people have no private means of transportation of 
any kind. The population is estimated to be about 
lttphilippines,n Information Please Almanac, Atlas 
and Yearbookrl962,.(New York:'Simon and Schuster, '1962) 
p. 741. 
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eighty-five per cent rura1. 1 
Interisland transportation is by boat and air-
plane. The majority of people must use the boats be-
cause of ec~nomy. Boats are o~ten overcrowded. Peri-
odically the newspapers report a tragedy due to over-
loading of an interisland boat. Such transportation 
. 
is slow. It requires about one week to make a trip by 
boat f~omtManila·to some of the southern ports. Since 
interisland mai~uses the boats, regular postal communi-
cation is also slow. Even airmail service may take 
three days or more, depending upon the connections. 
Being about four times as expensive as surface mail, 
airmail is impractical for large mailings. 
Interisland travel for the well-to-do is usually 
by air. There is a government controlled air service 
which furnishes flights to the major islands and citiese 
Travel by air, however, is too expensive for the average 
citizen, and not within r~ach of most church workers. 
For instance, a round trip flight from Manila to Dumaguete 
City, roughly the distance from Boston to Philadelphia, 
costs approximately seventy dollars~ 
In ~owns.and cities, the common man travels 
. 
either on horse drawn public buggies or G.I. jeeps left 
111Phili:ppines; u Encyclopaedia Britannica, 1958, 
Vol. 17. 
0 
0 
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over from World War II. The jeep, remod~led to carr.y 
. 
eleven people including the driver, is now called a 
jeepney, with a ride costing three cents. The pedicab 
is beginning to ~e inroads into the public trans-
portation facilities of small towns. A pedicab re-
sembles a bicycle with a side car. 
Few places in the Philippines have electricity. 
The number of communities that have electricity on a 
twenty-four hour basis is still smalJ.er. Even though 
a city may be the capitol of a province, it may have 
eJ.ectricity for only a part of the day. Such a part 
time schedule might be from six in the evening until 
six the next morning. In most communi ties, the elec-
tricity is furnished by private companies which use 
J.arge diesel. generators. Such sources of power are ex-
pensive. A special rate for household electricity may 
be as high as seventeen and a half' cents a kilowatt hour. 
Where the average annual. per capita cash income for the 
farmer is estimated at twenty seven dollars, such a cost 
for eJ.ectricity is prohibitive. The average annual per 
capita cash income for the country prior to devaluation 
of the peso in 1962 was placed at one hundred fifty dollars. 
In spite of the expense of electricity, radio 
stations have flourished in the Philippines. In 1950 
there were about ten radio stations. Only four of these 
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radio stations were located outside o£ the island o£ 
Luzon. By 1961 the number o£ radio stations had in-
creased to n:i.nety-tw·o. Five channels have been assigned 
£or television broadcasting. Four channels are now show-
ing regular programs--three channels in Manila and one in 
Cebu. The £igure for radio stations does not include the 
shortwave stations which operate with the standard band 
stations nor the Voice o£ America stations.1 The en-
trance of Japanese transistor radios into the Pbilippine 
market has given a big impetus to the radio broadcasting 
industry because flashlight batteries are available in 
most any rural area. 
In addition to DYCR--The Airforce of the Christian 
Gospel, there are two other religious stations. One is 
owned by the Roman Catholic Church operating through 
the University o£ Santo Tomas in Manila. This is DZST--
The Voice o£ Catholic Philippines. The third station is 
a privately owned Protestant station, also located in 
Manila. Its call letters are DZAS--The Call of the 
Orient. DZST broadcasts novenas and the Mass. DZAS 
broadcasts the usual stateside religious preaching ser-
vices and their own local religious productions. Neither 
of these tw.o stations broadcast a service designed for 
1n:Radio and TV Broadcast Stations, u l>um.ague~e City, 
Philippines: Station DYCR, 1961 (Blueprinted Chart.) 
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active participation on the part of the listening con-
gregation~ 
The Philippines does not have one language for 
the whole country in a practical sense. Officially the 
national language is Tagalog. However there are many 
regional "dialects" which hold the J.oyal ty of the people, 
and thus the people do not readily accept Tagalog as the 
national language. It is reported -that there are more 
than eighty dialects. But when -this has been said, it 
must also be pointed out that ninety per cent of the 
population use one of the eight principal dialects.1 
Of these eight, the top three are IJ.oeano f'or northern 
Luzon, Tagalog found around Manila, and Cebuano which 
is one of the Visayan dial~cts. English is said to be 
the most wideJ.y spoken si~gle language in the country, 
J.argely because English is the medium of instruction 
' from grade school. on through graduate school. The major 
newspa~ers of the country are also printed in English. 
Philippine History 
The Western world became aware of the culture of 
-the Philippines in 1521. It was in March of that year 
that Magellan, sailing for the Spanish crown, discovered 
the archipelago. From that -time until the end of the 
~' 1955)' 
lnwight E. Stevenson, Christianity in the Philip-( Lexington, Kentucky: The College of the Bible, 
p. 23. 
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nineteenth century, the Phi1ippines was ruled by Spain. 
The religious climate was predominantly Roman Catholic. 
On the southern island of Mindanao there was and still 
is a concentration of the Muslims. 
In 1899 control of the archipelago was transferred 
by Spain to the United States. The transfer occurred in 
the midst of a Philippine political and religious revolu-
tion against Spain. Because of this revolution, it was 
not until 1901 that the United States forces were able to 
establish effective control over the country and defeat 
the newly,born first Philippine Republic under the leader-
ship of General Emilio Aguinaldo. 
Up to the tur.n of the last cen~y, the Philippines 
had been clbsed ~o·Fr0~estanttc~urGh wor~. With t~e com-
ing of the Uni~~a~statesrforce$~~Pro~estan~: churche~ were 
able to seHd 1 missi0na~ies,int0 th~·~ountry, According 
to the 1948 census the religious distribution of the 
population was as follows: Roman Catholic Christians 
82.9%, Philippine Independent Church (:National Catholic) 
-- 7 .6%, Muslim - 4.1%, Protestant Christians -- 2.3%, 
1 
and others -- 3.1%. 
Protestant Church Situation 
From the early 1900's until the end of World War II 
lrnformation Please Almanac •••• , p. 741. 
0 
~ ... 
0 
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in 1945, the Protestant work in the Philippines wa$ 
carried on by the major American denominations. This 
was done in accordance with the Comity Agreement of 
1901 which was designed to eliminate overlapping of 
work by assigning various regions to different denom-
inations.1 Since 1948, when the United Church of 
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· ,. Christ in the Philippines was formed, and the coming of 
m~ new Protestant groups following the second World 
War, the Comity Agreement has proved useless. It has 
been reported that since 1945, sixty~six new sect 
groups have come into the island of Mindanao alone. 2 
At present cooperating Protestant denominations 
and agencies are formed into the Philippine Federation 
of Christian Churches. The member denominations are 
The Convention of Philippine Baptist Churches, illhe 
Methodist Church, The United Church of Christ in the 
Philippines, The Iglesia Evangelica Methodista en las 
Islas Filipinas·, and The Iglesia Evangelica Unida de 
Cristo~ As of this writing there is a movement to 
change this organization of the federation into a more 
representative council. It is expected that the new 
organization will include the Philippine Episcopal Church 
and the Philippine Independent Church. Neither of these 
1stevenson, op. cit., p. 21. 
2Ibid., p. l9f. 
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two belong to the present federation. The main obstacle 
to their membership was the £ederation•s stated aim to 
work toward eventual church union. 
One of the most pressing concerns £or most of the 
I 
major denominations in the Philippines is ~he lack of 
trained leadership £or local congregations. Small 
churehes and preaching points are frequently left with-
out trained pastors. When this happens, the congrega-
tions tend to waste away. In such an untended condi-
tion, such congregations are easy prey for the small 
sect groups. 
In the past half century, Protestant Christianity. 
has made a healthy beginning in the Philippines. It is 
still in a period o£ strong growth~ The danger facing 
the Protestant movement at the moment is the loss of 
untended congregations because of the lack of trained 
pastors to give stability to the churches. For this 
reason, there is an urgent need to £ind some method of 
making more efficient use of the trained leadership that 
is now available to the Protestant churches. 
0 
0 
0 
CHAPTER V 
RADIO .AND TRAINED LEADERSHIP 
. . . 
One of the ways in which trained pastoral leader-
ship might be used more efficiently is through the radio. 
Therefore this chapter will look at the specific needs 
of the churches to determine where radio can help and 
then tha study will consider the radio station which the 
Protestant churches own in an effort to see what is 
being done and can be done through radio. 
The Need 
Looking out from the studio windows of Station DYCR 
in Dumagu.ete City one can see an island on the eastern 
horizon. The name of this island is Siquijor. The condi-
tion of the Protestant church on Siquijor presents itself 
as an illustration of the problem which the Protestant 
churches face in the Philippines. 
S~quijor is a rather small island, perhaps ten 
miles in length. It has a population of fifty thousand 
people. On this island there are six organized congre-
gations and two preaching points. Four of the congrega-
tions have church buildings. There is a total of 
three hundred one active church members on Siquijor. 
40 
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All of these six congregations and two preaching points 
are under the care of one pastor when the conference can 
find a man -to send there. In the past this isl.and was 
supplied by students from the College of Theology at 
S±lliman University. :Boat service from Dumagu.ete City 
to Siquijor was regul.ar. Now that the boa-t service has 
become undependable, the university students are no longer 
able to help the Siquijor congregations. Even w~th a reg-
ular pastor, some of the congregations could not have a 
11 preaching_service11 every Sunday. 
The Siquijor churches are a part of a larger unit 
in -the United Church of Christ in the Philippines known 
as the Dumaguete District Conference. In tl1is conference 
there are forty-eight organized churches or congregations. 
To serve these forty-eight churches, -the conference has 
only eighteen ordained ministers and seven licentiates 
or local preachers. 
Looking at the picture on a national scale, one 
finds a similar picture. The Philippines Central Confer-
ence of the Methodist Church has five annual conferences. 
In these five annual conferences there are five hundred 
three churches and p~eaching places. These churches are 
served by some three hundred fifty pastors, both ordained 
0 
0 
0 
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and supply.1 
There is also the area of national missions or 
the new areas which are called frontier work. For in-
stance, in Lun, Cotabato on the island of Mindanao, one 
Filipino missionary couple of the United Church of Christ 
serve seven organized congregations. These churches are 
scattered over different mountain ranges and across 
mountain streams. During the rainy season, some of 
these churches are cut off from the missionary pastor 
for weeks at a time. Local leaders are found in most 
of the churches, but these leaders have an educational 
attainment of only a few elementary years of schooling, 
if they are fortunate to have any at all. For the most 
part, these tribal people have lived in areas not yet 
served by the government's public school system. 
Another area of need on the Philippine scBne is 
that of isolated groups. In the Philippines there are 
situations in which Protestant families are isolated. 
Sometimes this isolation is an isolation of geographical 
distance. Sometimes it is an isolation witbin a popula-
tion of another communion or religion. Whatever the cause, 
there is a need for helping to give these people a sense 
~ethodist Work in the Phi1iEpines, (New York: 
Board of Wussions, The Methodist Church, 1955.) 
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of oneness with others of the Evangelical faith. Radio 
seems to offer the best available means whereby the 
church can reach out and help these people maintain a 
co~tact with the main stream of the Evangelical movement~ 
Station DYCR 
In the Philippines, the Protestant churches 
related to the Philippine Federation of Christian Churches 
have their own radio station. This is StationDYCR which 
is located at Dumaguete City, the ~apitol of Negros Ori-
ental. DYCR' s programs are simultaneously broadcast 
over its shortwave stations--DYB4 on the 89 meter band 
and DYH4 on the 49 meter band. 
The federation has just been granted a new fre-
quency for the Manila area in the north. This -station 
wh~bnwill broadcast ~rom~la w~ll use the recording 
studios already built in the old seminary building there. 
StationDYCR is a religious, educational, non-
commercial radio station. It is located on the campus 
of Silliman University. The station was established in 
1948 as a result of an Asian survey made by a team from 
the Federal Council of Churches in the United States and 
the Foreign Missions Conference of North America. The 
survey was undertaken for. the purpose of seeing how the 
Protestant churches of Asia might make better use of 
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audio-visual aids.1 
DYCR first went on the air in August of 1950. At 
that time the call letters were DYSR. Ever since its be-
ginning, DYCR has been striving to provide a schedule of 
programs which will minister to the full listening needs 
of the Fi1ipino £amily. 
One of the specific needs which such a station 
would try to meet is that of Christian leadership and 
inspiration. Over the years, many types of programs 
have been studied, worked over, produced, re-studied 
and revised. The staff has pursued a continuous pro-
gram of analysis of its work. This has bee.n spe·arheaded 
by the present aamjnjstrative director of the station, 
Dr. Henry W'. Mack. 
The religious programming department of DYCR, in 
studying the local church, has tried to reinforce the 
church rather than to be competitive· with it. This ef-
fort is reflected in the philosophy behind the placement 
of receivers in congregations where there are no regular 
pastors. Where another Christian radio station has 
dubbed a similar radio receiver placement program as 
u Portable Missionaries , u l:>¥CR calls its program one of 
"Assistant Pastors. 11 
l:Ernesto Songco, 11 Gospel on -the Air, u Philippine 
Christian Advance, VII (January, 1955), p. 5. 
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The programs produced by the staff in the reli-
gious programming department are intended for the 
strengthening of the church in the local community. Some 
of these programs have been meditations, studies, and 
news. 
At the present time, the staff is in the process 
of trying a new experiment. in programming. The over-all 
program has been termed the u Church of the Air. 11 This 
title is not to be confused with the familiar American 
radio service by the same name. The DYCR 11 Church of the 
Air11 is not just one type of program. The plan is for 
the nchurch of the Air" to be a whole group of programs 
assisting the local congregation in the church's total 
program where this help can be mediated by means of the 
radio~ The program is expected to touch not only the 
spiritual area but also the education and recreational 
areas of the local church's program. Naturally Sunday 
worship services are an important part of this plan. 
Even though worship services are a natural part 
of such a plan, this very program presents the staff 
with one of its perplexing problems. How can listeners 
be involved in a vital sense of corporate worship when 
the leadership for the service is mediated through the 
facilities of radio~ 
The thought is that the DYCR "Church of th(;l Air" 
c 
c 
with its program of guidance and leadership mediated 
through radio will provide one answer to the lack of 
trained .leadership for the local churches. The DYCR 
"Church of the Air11 is designed to give steadiness to 
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isolated and relatively untended groups. It is hoped 
r; 
that through such services as the radio station can 
provide, isolated congregations and families will be 
given a continuing contact with the larger body of the 
organized church, and thus receive its moral support. 
Present DYCR Program 
Due to furloughs and changing personnel, the 
present religious programming of the station is not 
as extensive as it has been. Therefore a short summary 
of some earlier programs will be given. This will be 
followed by the programs which are currently being 
broadcast.1 
In preparing itself, the staff of the station, 
under the leadership of nr. Henry Mack, developed a 
set of fourteen objectives for Christian broadcasting. 2 
These objectives are used to direct the thinking of the 
whole staff of the station and not just the religious 
programming department. 
1
see Appendix A for a complete program schedule. 
2see Appendix B. 
4-7 
One of the areas of religious programming would 
naturally qe in the field of the Bible. Since illiter-
acy is still high, 38% in the Philippines~ simply the 
reading of the Scriptures can serve a need.~ Therefore 
one of the programs which was produced by the department 
was one in which the Bible was read in complete story 
units or passages on one theme. Such Bible reading was 
then followed by simple background material or comments 
on the context of the passage. Because of illiteracy, 
m~ ltsteners will have no opportunity to know the 
Bible ~ess it is read for them. 
A regular Church School Bible class for adults 
was formerly aired on Saturdays. Some of the programs 
took the form of a commentary for assisting teachers. 
At other times the Bible class was a discussion by a 
radio group meeting in the studios. The aim of the 
radio Bible class was to open up the subject for the 
local congregation so that on the following Sunday 
morning they would be ready to discuss the lesson. 
Such a program as this can develop into an important 
feature since some congregations are not able to get 
the published materials. In other cases, the published 
materials are not available on time because of a d~lay 
~:,Philippines," Encyclopaedia Britannica, 1958, 
Vol. 17. -
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in publication. If such a delay occurs, radio can keep 
the local class up to date on the Bible study. 
Children's material is hard to get in the Philip-
pines. In. rural areas public school libraries are poorly 
stocked, and town libraries are almost non-existent. 
Therefore the radio station has an opportunity to provide 
this hard to get item for many areas. Station DYCR has 
dramatized Bible stories and stories from children•s lit-
erature. Another effort to provide good children's pro-
grams resulted in a regular story teller time and a pro-
gram in which children's music records were featured. 
At one time, there was a regular program designed 
to give assistance to youth fellowship groups. In the 
program, which was produced in cooperation with the 
local district youth fellowship officers, study topics 
were provided, projects suggested, recreation helps 
given and recognition given to youth fellowships in the 
district who were doing interesting things. 
Programs have been aired which related to the 
different organizations in the local church such as 
men's and women's groups. Other religious programs 
have been entertainment, such as a Bible quiz show~ 
Naturally music programs have been used which introduce 
new hymns and give some of the history related to the 
old ones. 
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The weekly program schedule at DYCR has been so 
planned that there is an agreeable balance between the 
religious ~rograms and the rest of the program types. 
The program balance has usually been 30-35% religious 
and 65-70/o other programming. As of the current sched-
ule1 the balance has become 25% and 75% respec~ively. 
During weekdays, the station goes on the air at 
5 a.m. and continues till 2 p.m. There is then a three 
hour break, after which the station goes on the air 
again at 5 p.m. and continues till sign off at 10 p.m. 
On Sundays the broadcast day runs continuously from the 
5 a.m. sign on till the 10 ~.m. sign off. 
The present schedule of religious programming 
includes such programs as the Upper Roo~broadcast daily 
in the local language, a drama ~rogram treating every-
day problems of livi~g, a ~rogram o~ the great music of 
the church, ~rograms of hymns, devotional programs, 
religious music-by-request shows, daily dramas portray-
ing the lives of great Christians, and a group of ta~ed 
religious services which are received from the states. 
The 11 Church of the Air" program is beginning with 
two programs. One program is the worship service designed 
to be used with local congregations. The other program 
is one called 11 The Conference Hour. 11 This latter program 
is produced by the staff in cooperation with the Dumaguete 
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District Conference of the United Church of Christ in 
the Philippines. The moderator of the conference serves 
as the moderator of the program. At present the program 
is made up of interviews, panel discussions and talks. 
The value of the program to the local denominational work 
is indicated by the fact that it has now replaced the 
regul~ circular letter which the moderator formerly sent 
to his pastors. The conference moderator has become 
very enthusiastic about the radio program. 
The conference program provides the churches with 
important assistance. First of all, the program speeds 
up communication between the moderator and the churches 
of the conference. Mail is slow, even within the province·. 
Second, the radio ~rogram makes it possible for the 
moderator to speak regularly with his pastors and to 
share information more frequently. This is especially 
important when it is remembered that those churches 
in the mountain areas are difficult to reach on foot or 
by bus. Finally, this conference radio program makes 
it possible for the local church that is geographically 
distant to feel the support of the larger fellowshi~ of 
which it is a part. 
There has been some criticism of the radio work 
as being easy work. This program of the district con-
ference helps the church to appreciate the detailed work 
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which must be done to produce just one regular broad-
cast. The conference program also makes it easier for 
the church to recognize radio as a branch of.the church's 
program, not a competitor. 
The Philippines is in a favorable position to 
do pioneer work in the field of religious radio. The 
fact that the denominations are faced with a lack of 
trained leadership for its local congregations can 
serve as a gadfly to the radio station and the churches. 
Some immediate remedy is needed while the churches in-
tensify the search for more candidates £or the ministry. 
It would appear that the radio station of the Philippine 
Federation of Christian Churches, working with the 
denominational leaders, could provide assistance which 
would contribute to the solution of the present problem 
of a shortage of trained·ministers. 
0 
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CH.A.PTER VI 
ltEADING CORPORATE WORSHIP :BY RADIO 
Having completed the survey of the country in 
which this project is to be useq, this chapter will 
seek to combine the elements of worship with the genius 
o£ rad~o. transiQ.ission and determine what can be done 
satisfactorily. 
Congregational Setting 
It is to be understood that the description in 
·the :following paragraphs is a norlliative one, not a re-
port of an actual sitUation. 
The "Church ·of the Airtt -service will be one which 
. . 
in outline is :familiar to those who.'lare expe.c:ted. to ~e 
i~~ The main objective of the se~ice is tq aead peO~le 
. ' 
into an experience oi' the worth-ship .of God. N·ew ways :Of' 
and variety in worship are to be of se.condary importan.es. 
The pcysical setting in the situation will be 
eit~er a cha~el or sitting room in a home~ Ideally the 
. . 
paople will have come together for the purpose of public 
worship. The outward, peysicaJ. arrangement Will be that 
of a group at worship, meaning that the .part:lc:r.~s 
in the service will probably be facing a worship 'Ce1!t·er •. 
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The general £eeling will be a formal one • 
. 
Psychologically the listeners will be in a gToup 
situation. The group situation will completely alter 
the usual concept of writing for or listening to radio. 
The individual listener is no longer the host. The 
pastor as the radio speaker is no longer the guest of 
the listener. The worshiper and the radio pastor become 
partners in the common act of worship. The radio voice, 
rather than being a guest, becomes one of the greater 
fellowship of the church along with the other worshipers 
. 
who are bodily present, and all together they form one 
pole in this polar situation of worship. The worshipers 
and the radio pastor are guests of God. God forms the 
other pole of this tension. In this situation the role 
of judge now moves £rom the radio listener's side to 
God's side. 1 
Not only does the worshiper have to relinquish 
his role of listener-judge, but he is introduced to a 
new symbol in the worship service. This new symbol is 
the yoice of the pastor coming to the congregation by 
means of the radio. The radio pastor now becomes the 
symbol of the unseen Christian fellowship, the cloud of 
witnesses the apostle Paul reminds us of. The pastor is 
1Everett C. Parker, Religious Television What ~o 
Do and How, (New York: Harper & Brothers, PUblishers, 
1961), p. 3f. . 
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not seen physically, yet there is reality to his presence. 
Here is a s~Jnbol perceived by the ear instead of by the 
"J. 
ey;e. 
Added to these differences is yet another.: The 
listener to the worship program has come for a social 
purpose.· He has come not merely to listen to a radio 
program for his ovm enjoyment, but to join with others in 
his chapel in an experience which is not measured in 
terms of himself. The listener has come to offer some-
thing to· the Creator of the universe. This offering is 
not to be done· in isolation, but in cooperation with 
worshipers seen and unseen. 
Having come with this gr.eater purpose, the in-
dividual has submitted his will to a greater will, and 
therefore he is not as free as the usual radio listener 
is. The listener-worshiper will not leave in the middle 
of the 11 program. 11 Even though the service may not be 
~ ~ 
perfect, and this is not to be thought of as an excuse 
for poor production, the listener will not turn it off 
or tune to another program. The physical and social 
setting in which he finds himself wonJt let him~ Thus 
there is a combining of the facility by which radio can 
transmit and share worship leadership with the strength 
1strickland, op. cit., p~ 236ff. 
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of the physical setting of the congregational worshi~ 
service. The :psychological situat.ion of the listener 
is in the favor of the radio :program and will benefit 
the leading of corporate worship by means of radio. 
One of the problems to be expected in this wor-
ahip service will be that of attention. Psychologists 
report that the :peak of attention is short. Since the 
pastor will not be visible to the peoplet the attention 
of the congregation will be in danger of shifting. The 
visible pastor by his very ~resence and movement helps 
to oontrel the attention o£ the worshiper. In the use 
of leadership of worship by means of radio, some other 
11 command" of attention will have to be used. A solu-
~ ~ 
tion to this will be co~sidered in the next~chapter 
where there will be a discussion of the use of a 1~~ 
assistant during the servic~. 
The traditional Protestant worship service used 
in the Philippines will be the beginning pattern. In 
that pattern one finds the ~ollowing: :prelude, c~ll to 
worship or invocation, hymns, :prayers, special ~sic, 
scripture lesson, responsive reading, somet~es a c~eed, 
sung responses, offering, thankoffering, ser.mon and 1 
benediction.1 The question now arises, how may leader-
~he thatikoffering seems to be a ~hili:p:pine inno-
vation to the worship service. It is by_no means univer-
.o 
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ship in these parts be mediated by sounds over a radio 
receiver? 
E~ements of Sound 
In considering the use of sound in radio, sound 
was divided into two' categories. The two categories were 
~anguage and music. 
Under language wil~ be oonsidered ~1 of those 
parts of the worship service which are not invo~ved 
with music. Those, based on the ~isting above, are the 
. 
c~l to worship or invocation, the prayers, scripture 
reading, responsive reading, creed, ser.mon and bene-
diction. 
The prob~em here is, can these elements of the 
service be led acceptab~y by means of radio. Even 
though some of these may ~ater be assigned to ~eaders 
in the ~oca~ congregation, the situation where ~1 
spoken leadership is mediated 'tlwo~h·}:the:'radlho receiver 
will be considered first. 
The ~anguage list above can alsq be broken into 
two parts, those which invo2ve the pastor alone and those 
which invo~ve the pastor and congregation together. The 
sal, but it is widely practiced. The thankoffering is 
a time during the worship service when members of the con-
gregation who pave something special for which to thank God 
come forward, place an offering in a special plate and kneel 
at the communion rail to offer a prayer of thanksgiving. 
The period is concluded by prayer by the pastor. Some ser-
vices have this just before the sermon m1d others have it just prior to the end of the service. 
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list for the pastor wil1 include the call to worship, 
scripture lesson, pastoral prayer, pastor's t~ankoffer­
ing prayer, sermon and benediction. All of these parts 
are being done in the regular radio worship services • 
As far as the production is concerned, there is no dif-
ficulty using radio for such parts of the service. 
There sho~d be no diff~cu1ty on the part of ~he congre-
gation either for it would not be difficult to follow 
the pastor speaking alone. The main concern in the 
pastor's parts of the service wou1d be that the radio 
,.. 
pastor maintain in himself a continuing sense of the 
reality of worship. The radio worship service is not 
just another radio program. The radio worship program 
must be real worship. Communica~ion with God must take 
place or else the radio people are fooling themselves, 
and are of men most miserable. The radio pastor must 
always be aware that he is leading not just one person, 
not just one congregation, but many congregations in 
their approach to their common God and Lord. This is 
. 
a unique privilege which a pastor has in leading worshi~ 
by.means of radio. If this spirit of reality is not 
present as he leads the service, the medium of radio will 
betray the pasto~ and the listening congregation will 
sense ~he insincerity immediat~ly.1 
1crews, Radio Production Directing, p. 74. 
0 
0 
0 
58 
The pastoral prayer is an element of worship which 
is unique in Protestant worship. The pastoral prayer 
shou.l.d be one of the high moments in the experience of 
worship. Pastors have been known to rattle off the pas-
toral prayer in a glib and :pious manner. Sometimes they 
have misused this prayer and made it a reinforcement of 
the sermon. The pastoral prayer should be the time when 
the needs of the local congregation are lifted up to God 
by the :pastor. For radio use, a pastoral :prayer may be 
prepared that would be general enough to apply to most 
of the listening congregations. However there is also 
the :possibility of making this :part of the worship more 
specific and relevant to the local situation. Obviously 
the radio pastor who is miles and islands away can not 
do this, but it can be done locally by the simple pro-
cess of re-introducing an old form of prayer. This old 
' form is the bidding :prayer. More will be said of this 
type of prayer and its use in the next chapter dealing 
with spenific plans for worship leadership by radio~ 
The language elements in the worship service 
which may cause difficulty in terms of leadership 
through radio facilities are those parts of the service 
in which the congregation are supposed to unite with the 
pastor. According to the earlier listing these parts 
would be the ~son :prayers, the responsive readings 
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and such parts as creeds or affirmations. 
In a recent stateside religious broadcast this 
difficulty of listener participation was made very evi-
dent. The radio pastor came to the part of the program 
which was called 11 read along." The listener was in-
- . 
vited to open his Bible and read along with the minister. 
Assuming that the direction meant to read along orally, 
one listener tried to read aloud. Before long the lis-
tener stopped. He couldn't keep up with the radio 
minister because there was no way of telling where to 
phrase the lines. The minister's reading was well done. 
His reading was good listening, but it was impossible 
to nread along'' with him as he had invited the listener 
..... 
to do~ From this experience it would seem that if and 
when unison readings are used in a radio led worship 
service, the phrasings must follow the traditional 
punctuation. When something different is needed or 
wanted, this change in phrasing must be printed with 
the special phrasing indicated and then made available 
to the listeners. The phrasing pattern used in the 
Book of Common Prayer for the psalms might be a guide 
for the solution of this proble~ of coordination. 
Responsive readings may not create so much of a 
problem. Some conouregations are slow in responding. 
This slowness could cause diffic~ty in the progress of 
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the radio worship service. Here again would be a place 
where local assistance might be utilized. With the use 
of local leadershi~, the congregation would be involved, 
and, in so far as this is done successfully, the congre-
gation is saved from slipping into the role of a passive 
spectator. 
Radio leadership of the final spoken part of the 
worship service, the benediction, will fill a great need 
in the Philippines. Somehow the tradition has developed 
that the benediction can be given only by an ordained 
man. By means of radio, the benediction can be pro-
nounced by the ordained minister who is acting as the 
radio pastor, and thus solve what might otherwise be a 
problem for the local congregation. 
Elements of Music 
The music elements of the worship service now 
come up for consideration. These elements will be the 
. 
hymns, the special music and the instrumental portions. 
Radio comes into its own with music. This state-
ment is true for any kind of musi0, not just religiou~ 
music~ MUsic doesn't need the support of the visual in 
order to be enjoyed. Some persons close their eyes in 
order to better enjoy music. MUsic can hold attention 
over the radio more easily than the spoken word. 
Like the spoken elements of the service, the 
6~ 
musical parts can be considered along the li~es of those 
' 
parts in which the congregation participates and those 
which are performed without the congregation. Naturally 
those which do not have to be synchronized with the con-
gregation will not present problems. The opening music, 
the anthem and the postlude are ~ndependent of congrega-
tional action. The contribution and timing of these 
musical parts are controlled in the studio. 
Hymns Will present the most difficulty. Other 
musical parts such as the Gloria Patri, the Doxology 
and the Three-fold Amen at the end of the service will 
share this difficulty, the difficulty of the congrega-
tion keeping together with the music from the radio. 
The solution would again seem to lie with the use of 
some form of simple assistance on the part of a layman 
in the local congregation. The use of a regular printed 
order of service or a number board would help here. 
Both devi~es would help the congregation to be prepared 
£or the hymns Qf the service so that there would be no 
delay in joinin~ in. 
From the survey of this chapter, it would appear 
that there is no r~~~ ~bstacle to the possibility of 
mediating the leadership of corporate worship through 
the facilities of radio. It is also cle~;. however, 
that the service of worship can be made more effective 
0 
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if there is some form of leadership assistance pro-
vided by some layman in the local congregation. 
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· GHAPTER VII 
.. ~ 
LOOAL· PREPARATION AND LEADERSHIP 
. . 
The "Ohurch of the Air" worship service program 
~ -
will profit from assistance £rom the local congregation. 
Some kind of local leadership is needed to help the ser-
vice to move along smoothly so that the congregation, 
no matter how small, can worship without distractions 
caused by confusion. There are bound to be times when 
something goes wrong with a radio-led service just as 
in a service where a pastor is present. Local leader-
~ 
ship can help to minimize the subsequent confusion. 
Local Assistance 
The 2ocal leadership related to this service of 
worship would logical~y involve the use of laymen. In 
those churches where the congregational for.m of government 
is used, elders often assist in the conducting of the 
worship service. In those churches of a more connec-
. 
tional nature, it is not unusual for the lay leader of 
the congregation to be used in the leadership of a wor-
ship service. Experience may indicate ~hat it would be 
wise to rotate such leadership op~ortunities among the 
members of the congregation. In this way a number of 
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persons in the congregation would have the opportunity 
for training and the prestige which this position would 
offer.1 
What might be some of the responsibilities of 
. such a local leader?2 Beginning with the opening part 
of the service, the leader might post the hymn numbers 
and the number of the responsive reading on a blackboard 
at the front of the congregation. These numbers would 
be announced during the music program which :preceeds the 
service of worship. Having these numbers in advance 
would facilitate the congregation's preparation for par-
ticipation in the service o£ worship. 
The next opportunity for local leadership would 
be the opening prayer. The prayer could be a short 
prayer of thanksgiving. If the order of service happened 
to be printed and distributed, the local leader could 
1one of the criticisms of the present DYCR worship 
program has come at precisely this point. Some of the 
elders of the United Church of Christ in the Philippines 
had been carrying the services. When the radio services 
began, the elders seemed to be put out of work. Such a 
displacement could be £elt as a loss of prestige. Natu-
rally there were objections. It wovld seem that the de-
velopment of local assistance from such persons within the 
pastorless congregation would be helpful to both the con-
ducting of the worship service and the developing of bet-
ter leadership within the church. This practice would 
have the additional value of giving.local recognition to 
the office which such a person held. 
2see Appendix C for a suggested Order of Worship. 
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read such a prayer that was :printed in the bulletin. 
Another alternative would be for the station, in coop-
eration with the literature departments of the various 
denominations, to :prepare some worship aids for the 
local assistants. As the local layman gained experi-
ence, he might be urged to compose his own prayers of 
the :proper length. Vlhatever the mechanics of the signal 
for this opening prayer, it would follow the pastor's 
call to worship and would be backed up by quiet organ 
music. The organ music, ending with an 11 amen, 11 would 
-
signal the end of this particular period of prayer. 
There are several places where the mechanics of 
the service wo1.,1ld have to be worked out and the :proper 
transitions signaled. Actually the versicles from the 
Episcopal service are £or this very thing, and might 
well be used for this radio service. Once familiar 
with these transition signals, a congregation, with the 
leadership of an experienced lay leader, could move 
from one part to the next without delay or confusion. 
The hymns would be a :place where it would be 
necessary to depend upon the local leader. This per-
son would be responsible for getting the congregation 
to rise in time to begin the singing. The local leader 
would also signal the people to be seated at the proper 
places in the services. Such simple acts will give 
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security to the.worshiper and assist the orde~ly pro-
gress of the worship service. 
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In the preceeding chapter it was mentioned that 
the local leader could help to make the pastoral prayer 
period more relevant to each con~egation by introducing 
a part called the bidding prayer. The bidding prayer 
. ' 
would be a list of needs or occasions for prayer which 
the local congregation would want to bring to God as a 
congregatian. It would probably be wise if the bidding 
-
list did not contain more than four items. The reading 
of this list plus the time allotted for quiet prayer 
by the congregation would be backed by quiet organ 
music. This prayer period would be ended by one or two 
sentences by the radio pastor. Many Philippine congre-
gations use a sung congregational prayer response at 
this point in the service. 
As in the visual leadership given by the leader 
so that the congregation began the hymns together, so 
he could assist in se~ing that the congregation joined 
in unison readings promptly. cSuch help would be neces-
sary at the prayer of confession, and then, following 
the words of assurance, at the Lord's Prayer. 
The respgnsive reading would ~e the next point 
. 
at which the local leader would be ~nvolved. Here he 
would lead off on the congregational respohses, for 
this is the place where most groups would tend ~o drag. 
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The most obvious point in the worshi~ service 
0 
where local assistance is needed is the receiving of 
the offering. It may be that the local leader will 
. 
present the offering plates to the ushers, or, 
if the group is small, he may receive the offering him-
self. At the close of the Doxology, he would place the 
offering plates on the worship center. 
The remaining portion of the worship service can 
proceed with ver.y little direction. The local leader 
might have one further responsibility.. Since announce-
ments are not appropriate for a worship servi9e~ and 
a service of this kind which serves many congregations 
could not·allow for them, there is no wisdom in trying 
, i to include them in the radio service. The local leader 
could be responsible for making a:ny announcement.s after-
the service has ended. In this m.a.n:ner, if there were 
man;r announcements, they could be made without the fear 
of ·taking too much time. 
Not to be forgotten is the local leader's function 
in controlling attention. This woUld continue from the 
receiving of the offering to the end of the service, even 
while the sermon is being heard. The presence of a per-
son in front of the g.voup "commands" attention and in-
~ ' 
volves the group in the service. In this way the congre-
gation becomes a group at worship and not just a group of 
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spectators who have gathered to have something done for 
them. Every possible precaution must be taken to avoid 
the congregation being contaminated with 11 spectatoriiiis. 11 
. ~ 
This system of local leadership does not only 
help to u-tilize these persons who might otherwise feel 
slighted by this radio le~~ership, it also makes a 
valid use of the laymen in the service. Such partici-
pation in good orders of wo~ship provides an in-service 
training for the laymen. 
Physical Preparation 
The usual preparation of a room £or worship will 
need to be done, but there will arise a problem which 
is peculiar to this type of leadership of worhip. That 
problem is where to put the radio receiver. 
In the chapel or church there is the pulpit which 
is the symbol of the preacher, the worship leader. Who-
ever gives a witness or a meditation speaks £rom that 
point. Vlhen this is done through a radio receiver, shall 
it be placed in the pulpit? It can be. Psychologically 
the pulpit is the proper place. The rongregation is 
accustomed to directing its attention to the pulpit of 
the church for its leadership in worship. 
For this type of worship service, there will be 
difficulty. First of all, in most of the rural churches, 
the pulpit is rather small. Some pulpits have barely 
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enough room for ~ personal Bible. The pulpit is de-
signed with an inclined table so that the speaker may· 
read from a book or notes. The inclined stand would 
not be a practical foundation for a delicate and valu-
able instrument such as a radio receiver. If it is 
planned to use a local 2eader with the service, he will 
need a place to put his materials. Placing the radio 
receiver on the pulpit can create a number of problems. 
Another possible location for the radio receiver 
I 
is on the Communion Table. The advantage of this posi-
' ' 
tion is that it will have a central location. This 
placement will also free the pulpit for the local 
leader's use. 
In the earlier discussion it was mentioned that 
the sound of leadership being mediated by radio creates 
-
a new symbol, the symbol of the greater fellowship of 
the church beyond the local cono~egat~on. The Communion 
Table is also a symbol of the fellowship of the church. 
Thus it is fitting that these two symbols should be 
together. 
If the receiver is located on the Communion Table, 
care should be taken that it does not dominate the 
worship center. Such a problem would be especially 
critical if the receiver were a large one. Normally a 
cross or an open Bible is found on the Communion Table. 
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I£ this is the case, the receiver should be placed in 
such a way that it does not obstruct the main symbol 
of the worship center. It would seem wise if the re-
ceiver is placed in the center of the Communion Table 
to elevate the cross or Bible on a raised platform be-
. 
hind the receiver. In some of the Protestant churches 
there is an unfortunate usage of £lowers where they 
are placed immediately in front o£ the cross and 
nearly hide it from the sight of the congregation. 
Under no circumstances should the radio receiver be 
placed so that it covers either the cross or the Bible. 
Even considered as a symbol the radio is not that 
central to worship. 
Having said this, it must be pointed out that 
neither should there be any hindrance to the sound 
coming from the speaker. For instance, some might 
think of plactng a cloth over the whole receiver to 
11 disguise 11 it. If such is done, a test should be made 
to determine whether nr not the cloth muf£les the sound 
.... .:. 
and would therefore interfer with the leadership of the 
service. 
One advantage comes to mind in the placing of 
the receivev with the center of worship. Such a place-
ment will help gu.ard against "wanderings of mind" dur-
~ 
ing the service. Placing the radio receiver with the 
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worship center is no insurance against wandering 
thoughts, but it would seem to help. The natural in-
clination of a person is to look toward the source of 
sound, whe~her it is a person or a radio receiver. 
L0oking toward the receiver will also direct the wor-
shiper1s attention to the other symbols of the Chris-
tian faith. With all of these visible sign posts of 
the faith, the wandering mind will be more apt to be 
brought back 11 on the beam'' than if the receiver were 
setting on to~ of the pulpit with ~ open window or 
perhaps a blank wall behind it. 
Taking into consideration the needs of the 
whole situation, it would seem that the best place 
for the location of the receiver would be with the 
center of worship rather than the pulpit. 
For small groups that meet in homes, there is 
no problem. Most homes services are distinguished by 
a small table prepared as a center of worship. The 
. 
pastor stands at one end of the table, resting his 
Bible and notes on it. Thus, with a slight variation 
of arrangement, the radio receiver can be placed on 
the :table as well, and noi:i be· in the way of either 
the leader or the open Bible. 
Spiritual Preparation 
The spiritual preparation for this service will 
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be the same as if the service were being conducted by a 
visible pastor. The worshipers should come with the 
motive of meeting God and of offering themselves to Him. 
The radio worship service currently aired over DYCR is 
preceeded b~ ~ifteen minutes of instrumental music for 
worship. Such a program can be used as an aid for 
spiritual preparation, for it is the kind of music which 
wiil help the worshipers enter into a mood of prayer. 
Just as impor~ant as the spiritual preparation 
in the local church, however, is the spiritual prepara-
tion in the radio studio. Those responsible for such 
radio leadership of worship must not be perfunctory 
about the service. Such spiritual preparation must be 
the concern of the musici&ns involved as it is of the 
pastor. The p~bgram is not merely another radio show. 
The program is not a selling situation where the lis-
tener can be approached with a take-it-or-leave-it 
attitude. The religious program expects something to 
happen, immediately. Everett Parker expresses it this 
-
way. "The goal of religious communication, whate:v.er 
~ 
the method used, is the creation of a complex situation 
in which communicator and auditor react upon each other 
in such a way that they become involved together in a 
long-ter.m course of action that goes beyond the commu-
nication itself and its meaning. For the Christian, 
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intercourse between communicator and auditor takes place 
always in the presence of a ' third person' who is both 
the sovxce of the communication and the objective of 
the action sought. The communicat~on will be deemed to 
. 
have failed if both communicator and auditor have not 
been drawn into involvement with Christ." l 
Reality is the keyword for the production of 
this program. Whether one is involved at the point of 
the local congregation or in the studio, the sense of 
the reality of the experience must be there. The ex-
perience in the studio is the most vulnerable. It was 
noted earlier that experienced men in the field of radio 
have said that radio is an emotional medium. The ear 
responds emotionally to sound stimuli. Therefore, be~ 
cause sound is all that the radio person has to work 
with, his spiritual tone will be easily detected. T4ere-
fore the participants in the studio must worship. Wh~n 
there is prayer, prayer must take place in the studio. 
In each element of worship there must be reality. If 
t~ere is reality, it will be heard, and it will be con-
tagious. ;:~.t' ther-e i~~·-~t1 rea.lttty, this lack will also 
::- ... ;..-"'"\ .. 
be heard. It too will be contagious. The emotional 
quality of radio can be considered either a threat or a 
promise. 
1Parker, op. cit., p. 5. 
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CHAPTER VIIl 
ELEMENTS OF FOLLOW UP 
In such a project as this, the job is not 
completed until it has gone beyond the consideration 
of the broadcasting of a service of worship. There-
fore this chapter will concern itself with what can 
be done by the radio station and the denominations 
in addition to providing leadership for corporate wor-
shi~ through the fac~lities of radio broadcasting. 
Church and Radio Team 
The very concept of the whole "Cl:ru.rch of the 
Air" program means much more than the production of 
~ 
radio programs. It assumes that there will be a pro-
gram of folJ.ow up. The church and the radio station 
must continue to work as a team following the broad-
cast also. Actually, as has been :pointed out at 
several points, the radio station work is an arm of 
the Protestant church movement in the Philippines. 
Therefore the radio station must do everything in its 
power to help the church make the best :possible use 
of the broadcasting facilities at hand. The burden of 
proof lies with the radio staff. They know what they 
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can do by means of radio. The ch~~ch leaders may not 
know. 
Radio Station Responsibility 
What can the radio station do? Perhaps one of the 
most important things the radio station can do is a 
simple act of preparation. The radio station could re-
itereate its relationship with the church. A possible 
way to do this would be a regular announcement at the be-
ginnjng o:f the worship service. During the station break 
be:fore the service, the station could make a statement 
such as this. 
Station DYCR is a part of your church. It is a 
service provided :for you by the participation o:f 
your denomination in the Philippine Federation 
o:f Christian Churches. Therefore this serv:iLce 
of worship ±n which you are prepared to take part 
is an evidence of your denomination• s continuing 
concern :for you as a worshiping congregation. 
Through this miracle of radio, DYCR joins with 
you as we pay our common allegiance to God, our 
Maker and our Father. 
By such an announcement, the congregation is reminded o:f 
its larger denominational ties, its interdenominational 
relationships, and the fact that the radio station is an 
integral part of the chu~ch' s witness ~n the Philippines~ 
One listener to DYCR perceived this when he wrote to the 
station describing it as "The Air:force of the Christian 
Gospel. 11 
The most obvious type of follow up to the worshiR; 
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service broadcast is some kind of literature. Such 
literature could be offered to the participating groups 
in response to their writing to the $tation. In the 
previous chapter it was mentioned that one of the items 
to aid the· congregation in staying together with the 
radio leadership would be some printed orders of worship. 
Included with the order of worship could be an opening 
prayer for the local leader's use and a general prayer 
of confession for the congregation. Such printed orders 
of worship would give the worshipers a sense of d~rection 
and movement in the worship service. 
The station could encourage participation in the 
n Chur9h of the Air11 program by giving some kind of re-
cognition to those congregations which were making use 
of i·t. The procedure of recognition has -proven effective 
in the Philippines. Giving recognition to iso~ated 
church groups would also provide the other congregations 
with a sense of the largeness of the fellowship. At the 
same time, .naming of other congregations would serve as 
a moraJ:e booster ::for tho'se who might be discouraged. In 
a country where a worshiper belongs to -a minority, it is 
easy to get a ~tyr complex and feel alone. Welcoming 
new congregations who had indicated their participation 
in the service could be another :form of recognition. Suhh 
recognition would best be done i~ the denominational 
77 
program, not the worship service. 
Vf.hen a congregation is facing some concern or 
an occasion of great joy, they could be encouraged to 
write in to the station and ask that this concern be 
shared in prayer by the.other participating congrega-
tions. In this manner all. of the congregations would 
. 
be reminded in a valid way that Christians are to pray 
for each other, in times of joy and in times of sorrow. 
Radio's sense of immediacy would be of special. sigaifi-
cance at such a time. 
The radio station could reinforce the local con-
. 
gregation1 s denominational loyalties by reminding them 
to listen to their respective information programs. Each 
participating denomination would be encouraged to have 
a weekly or monthly program in which the plans of the 
denomination would be underscored. 
Part of the radio station's foll.ow up work will 
be to work with the denominational leaders in the pro-
duction o£ the above mentioned program. In so doing, 
. 
the station personnel can help prove the value of the 
station to skeptical churchmen who £ear the radio as a 
competitor instead of viewing it as a teammate. The 
. 
station staff should be at the disposal of the churchmen 
to give them professional counsel, writing assistance, 
and production help in the information program. 
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From time to time in i~s listener correspondence 
the radio station may exp~?t to get information which 
ought to be shared with the deno~inational leaders. 
For instance a letter might indicate that a congregation 
needs help or feels left out. Such information should 
immediately be shared with the proper moderator or dis-
trint superintendent. In all probability the radio 
station will build up a rapport with congregations be-
cause of its regular "sound visit," and because of the 
sense of intimacy and friendliness which radio builds 
with its regular listeners. Where this feeling of 
closeness does develop, the denomination and the station 
can profitably work together to promote stability within 
the local congregation and the denomination at large. 
As the radio station becomes identified as an arm of the 
church, the isolated fellowships will not seem so iso-
lated. The service of the radio station will become a 
concrete illustration of how radio is able to leap geo-
graphical barriers and serve in the name of Christ when 
it may be physically impossible for a church leader to 
journey to the particular congregation. 
The radio station staff can work with the denom-
inations in still another way. This avenue of coopera-
tion is through the literature departments of the denom-
inations and the literature department of the Philippine 
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Federation of Christian Churches. Most congregations 
need resource materials. Working together, the station 
and these literature departments may produce worship 
materials other than what are included in the orders of 
worship. The 13tation is already doing some in this 
area. DYCR is cooperating with the United Church of 
Christ in the Philippines and the Upper Room to make 
the daily devotional guide available in the local lan-
guage, Cebuano. 
Denominational Responsibility 
The denominations can also help in this program. 
As on the radio side, the first help could be termed 
:preparation. The church leaders can encourage congrega-
tions without pastors or isolated groups to tune in to 
the radio worship service. Naturally the churchmen 
would also urge the people to listen to the denomina-
tional program. By the denominational leaders doing 
this promotion in their face-to-face contacts with the 
people, the church members will identify the radio pro-
gram as part of the outreach ministry of their denomi-
nation~ 
Furnishing the radio station with material £or 
the informational program will also be a responsibility 
of the denominations. Working with the radio staff and 
supplying :personnel for both the information program 
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and the worship service, the denominations can add to the 
e££ectiveness o£ the church's radio ministry. 
Just as the r?dio staff will be expected to share 
listener response received in letters, the church leaders 
would be expected to repprt verbal reactions which they 
hear during their travels to the congregations .. 
Pastors who participate in the these programs ~ill 
themselves be educated to the value of radio as a tooJ: of 1 
the church. Appearances on the radio programs will give 
the pastors recognition. Such involvement of pastors 
with the radio ministry will help to counteract their 
£ear of the radio program's "competition." 
-In£ormational material from the denomination might 
be used as some of the program follow up literature. 
Station mailings would be developed with the "Church of 
... 
the Air" :program, and such denominational material could 
be included in these mailings. 
As part of the overall program, denominational 
leaders should counsel with each local congregation using-
the radio service. Under the guidance of the denomina-
tional leade~, the congregation should continually plan 
for the time when it might have a part-time or full-time 
pastor~ Part of this plannjng might be a systematic 
laying aside o£ some of the regular of£ering in antici-
pation o£ such future leadership. Plannjng in this way 
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would counteract the tendency o~ some congregations to 
think that they didn't need a minister since they had 
a service conducted by an ordained man over the radio. 
Directing the congregation's attention toward securing 
a pastor's services in the ~uture would keep them aware 
that the use 0~ the radio service of worship was not to 
be an end in i tsel:f. 
Since leaders must be trained, the local church 
might be encouraged to budget some of it's o~~ering to-
ward scholarships for pre-theological and theologioal 
students. In participation in such a program, the local 
church would be helping to solve the shortage o~ trained 
pastors. 
Denominational leaders will naturally try to 
maintain some kind o~ face-to-~ace contact with these 
pastorless congregations. Vf.hen any special need is re-
vealed in correspondence with the station and shared 
with the churchmen, it should receive care~ul attention. 
Such program correspondence from the station can be an 
added means whereby the denominational leader can be 
aware of the pulse of the churches in his area. 
To summarize, it is seen that the partnership of 
the radio station staf~ and the denominational leaders 
must be a continuing relationship. Cooperation and 
teamwork must prevail from planning, through production 
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and on into the follow up. Such a program o:E lead-
ing corporate worship by means o:E the radio facilities 
can not be carried on by, the churches• radio station 
alone. 
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ClW?!rER IK 
&n~Y AND CONCLUSIONS 
1. There is a shortage of trained leadership in 
the P~o~estant Churches in the Philippines. 
'2. The J.ife of the congregations and the denomina-
tions will continue to suffer until there is 
some solution found £or the securing o£ trained 
leadership for the J.ocal churches currently 
left untended. 
3. In the radio station of the Philippined Federa-
tion of Christian Churches, Station DYCR, the 
denominations have a means of providing the 
services of trained leadership in the program 
of the church for m~ groups at one time. 
4. One of the places where such J.eadership would 
heJ.p the J.ocal church is in the area of the 
leadership qf corporate worship. 
5. Examination of the functions and elements of 
corporate worship reveals that they are not 
necessari~ dependent upon the physical 
presence of other peopJ.e. 
6. Radio, using the medium of sound, is a valid 
means of providing this trained leadership 
of a worship service for the isolated and 
pastorless congregations. 
7. Providing leadership of corporate worship by 
radio will have the advantage of combining two 
psychological situations, namely: the psycho-
logical intimacy and personal character of 
radio, and the social situation of the listener 
being in a group assembled for a specific pur-
pose, in this case, worship. 
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8. The use of a local leader to assist in the ser-
vice of worship will serve three pruposes: 
~irst, to give recognition to local persons in 
the congregation; second, to unite and involve 
the local congregation during the worship ser-
vice; and third, to control attention during 
the worship service. 
B. Conclusions and Implications: 
1. There is nothing inherent in the requirements of 
corporate worship which would not be met in the 
program as planned. The ref ore the churches and 
Station DYCR should continue to develop and im-
prove the "Church of the Air" program providing 
trained leadership for corporate worship for 
isolated and pastorless congregations. 
2. The success of such a program of leadership will 
require team work £rom those involved. There-
£ore the denominational leaders and the radio 
staff must work in close harmony in producing 
this program. The denominations must furnish 
church information and church personnel, while 
the station staff must furnish radio personnel 
and radio skills and services. 
3~ The "audience reponae11 which a "live'' speaker 
experiences immediately in an auditorium or 
church will also come to the radio speaker, 
but on a delayed schedule, being dependent 
upon letters and the face-to-face visits of 
denominational leaders. Therefore, in order 
that the whole team may profit from this re-
sponse, there should be a regular sharing of 
this information and an evaluation of the 
service. 
4. Because this radio project is an interdenomina-
tional project, there will be three levels of 
possible cooperation where the radio staff can 
turn £or assistance. The three levels will be 
the departments of the.Philippine Federation 
of Christian Churches for interdenominational 
materials, the national church departments for 
denominational materials, and the local dis-
tricts or conferences for local information . 
and plans. 
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5. On the basis of experience in the beginning of 
the "Church of the· Air," new areas o:f· possi-
'b1e assistance to 1oca1~congregations should 
be deve1oped. One of these possible areas of joint work between the station and the churches 
is in literacy. Literacy is one of the areas 
of emphasis in most of the major Protestant 
churches in the Phi1ippines. Experience with 
in-school broadcasting in the Phi1ippines will 
make this venture easier. It should be noted 
that radio has no dif'ficuty in communicating 
with the illiterate. 
6. Other possible areas in which the ehurches 
could profit from the faoi2ities of the radio 
station are in the :fields of 'Church school 
, ·:. teacher training, resource materials :for the 
Bible lessons, program building and assistance 
for youth groups and in-service training :for 
pastors, deaconesses and church school workers. 
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AP.PENDIX A 
DYCR Weekly Program Schedule as of April 1962 
Sunday 
a.m. 
5:00 
5:15 
5:45 
6:15 
6:45 
7:00 
7:30 
8:00 
8:15 
8:45 
9:00 
9:30 
9:45 
*10:00 
11.:00 
p.m. 
Sign on and Da;pi t sa Pag-am;po 
Honi ug Paghisgut-hisgut 
Mitoo Aka . 
Music for Sunday and Program Preview 
The 'Morning'S;pea.ks 
:Sib!e c!ass 
Music from. the Campus 
Guest of Honor 
Great Music of the Church 
String Serenade 
The Layman 1 s Hour 
IVlaayong Bali ta 
Alawiton sa Pagtuo 
~og sa Pagsimba 
orship Service 
12:00 News 
12; 15 Fine Music 
3:00 Mailbag 
3:30 Today's Topic 
4: 00 Amoy Programs 
5 : 00 Tipa.ka sa Kinabuhi ( drama ) 
5: 30 Ta.kna sa Kadasig 
6:00 Tubaga ang Pangu.tana 
* 6!30 Conference Hour 
7; 00 Akong K~naham 
8:00 News of the Week 
8:25 Philippine Echoes 
8; 30 ,·The Protestant Hour 
9:00 Echoes in the Evening 
9:30 Vesper Time 
10: 00 Sign -Off- -
NOTE: Underlining indicates religious programs. 
Broken underlining indicates ;program uses hymns 
for its music. 
\ Asterisk indicates programs in "Church of the Air" • 
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0 Monday Tuesday 
a.m. a.m. 
5:00 Sign O:p. 5:00 Sign On 
DaEit sa Pag-amEO Dapit sa Pag-amEo 
5:J5 Sa Pa~ama:ria~bana€a 5:15 Sa Pa~amana~ba.nag 
6:00 Amol rogriam. 6:00 .A:m.oy ro~am 
6:15 Breakfast Nmsic 6.:15 Br~akfast Music 
6:45 Today's News 6:45 Today' s News 
7:00 Ntt~ets of Gold 7:00 Nug~e:ts of Gold 
7:15 Platters and Chatter 7:15 Platters and Chatter 
8!00 Woman's World 8:00 Woman's World 
8:30 Fine Music 8:30 Fine Music 
10:00 School Broadcast 10:00 School Broadcast 
10:30 Mi:l..§i£ f'O£ SuaJ.i@t 10:30 Music for Sunlight 
11:00 Turntable Time 11:00 'Turntable Time- -
p.m. p.m. 
12:00 Dinner Music 12.:00 Dinner music 
12~30 News in Detail 12:30 News in Detail 
1:00 Keyboard Classics 1:00 Keyboard Classics 
1:30 Siesta Music· 1:30 Siesta Music 
2:00 Sign Off 2:00 Sign Off 
0 5:00 Sign On 5:00 Sign On Melody Time Melody Time 
6:00 Mga Balita 6:00 Mga Bali ta 
6:15 Juan Tamad (drama) 6:15 Juan Tl;3.1D.ad (drama) 
6:30 PagEaki~harong 6;30 Pa.gpakigharm 
sa Buhi~ PUlong _ sa Buhing - ong (drama) (drama) 
6:45 Children's Hour 6:45 Children's Hour 
7:00 Evening News 7:00 Evening News 
7:15 Governor's Program 7:15 The Editor Speaks 
7:30 Kalandrakas 7:30 Kala.ndrakas 
7:45 Pagpalambo sa Kina- 7:45 Pagpalambo sa Kina-
8:00 
buhing Bar;i-'o.hanon 
8:00 
buhing Baryoha.non 
Takna sa Konsyerto Takna sa Konsyerto 
9:00 Brin~ing Christ 
to the Nations 
9:00 National Radio Pulpit 
9:30 Summarized News 9:30 Summarized News 
9:40 Moonglow 9:40 Moonglow 
10;00 Sign O.ff . 10:00 Sign Off 
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0 Wednesday Thursday 
a.m. a.m. 
5:00 Sign. On 5:00 Sign. On 
:OaEit sa Pa~-amEO Dapit sa Pa~-amEo 
5:15 Sa Papamana~banag 5:15 Sa-pa~amana~banag 
6:00 Amo;x: rogram · 6:00 Am.oMrogram 
6:15 Breakfast Music 6:15 Breast Music 
6:45 Today's News 6:45 Today'.s News 
7:00 Nuggets of Gold 7:00 Nugfets of Gold 
7:15 Platters and Chatter 7;15 Pl~ters and dliatter 
8:00 Woman's World 8:00 Woman's World 
8:15 Fine Music 8;15 Fine Music 
10:00 School :Broadcast 10:00 School Broadcast 
10:30 Music for Sunlight 10:30 Music for Sunlight 
11:00 Turntable Ti'iiie- - 11:00 Turntab'19 Time -
p.m. p.m. 
12:00 :Dinner Music 12:00 Dinner Music 
12:30 News in :Detail 12;30 News in :Detail 
1.:00 Keyboard Classics 1:00 Keyboard Classics 
1:30 Siesta Music 1;30 Siesta Music 
2:00 Sign. Off 2;00 Sign Off 
0 
5:00 Sign On· 5:00 Sign On 
Melo¢1.y Time 
6:00 
Melody Time 
6:00 Mga Balita lVIga Balita 
6:15 Juan.. Tamad (drama) 6~15 Juan. Tamad (drama) 
6:30 PagEaki~on~ sa 6;30 J?a~akie;haron sa 
Buhing ong .Buhin~ PUione; (drama) (drama) 
6:45 Children's Hour 6:45 Children's Hour 
7:00 Evening News 7;00 Evening News 
7:15 Economically Speaking 7:15 Mayor's Report 
7:30 Kalandrakas 7:30 KalanG..rakas 
7:45 Pagpalambo sa Kina- 7:45 Pagpalambo sa Kina-
buhing :Saryohanon 
8ioo 
buhing Baryohanon 
8:00 Takna sa Konsyerto Takna saKonsyerto 
9:00 Unshackled 9:00 Temple time 
9:30 Summarized News 9:30 Summarized News 
9;40 Moonglow 9;40 Moonglow 
10:00 Sign. Off lO;OO Sign Off 
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Friday 
a.m. 
5:00 Sign On 
Da:pi t sa Pag-am.;po 
5 : 15 Sa Paei;paJIJ.e.nagbanag 
6:00 Amoy Program 
6:15 Breakfast Music 
6:45 Today•s News 
7:00 Nuggets of Gold 
7:15 Platters and Chatter 
8:00 Womants World 
8: 30 Fine Music 
10:00 School Broadcast 
10:30 Music for Sunlight 
11: oo Tum 'table 'Tiiiie- -
p.m~ 
12:00 Dinner Music 
12:30 News in Detail 
1:00 Keyboard Classics 
1:30 Siesta Music 
2:00 Si~ Off 
5:00 Sign On 
Melody Time 
6:00 Mga Balita 
6;15 Juan Tamad (drama) 
6:30 Pa~akigharon~ sa 
BtLhin~-PtU.one; 
6:45 
(drama) 
Children's Hour 
7:00 Evening News 
7·:15 The UN Speaks 
7:30 Kalandrakas 
7:45 .Pagpalambo sa Kina-
8:00 
huhing :Baryohanon 
Takna sa.Konsyerto 
9;00 Pilgrimage 
9:<;30 Summarized News 
9:40 Moonglow 
10:00 Sign Off 
a.m. 
5:00 
5:15 
6:00 
6:15 
6:45 
7:00 
7:15 
8:00 
8:30 
10:00 
10:30 
11:00 
p.m. 
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Saturday 
Sign On 
Dapit sa Pag-am.po 
Sa Pa~amanagbanag 
Am.oMrogram 
Breast' Music 
Today1 s News 
Nuggets of Gold 
Platters and Chatter 
Woman's World 
Fine Music 
School Broadcast 
Music for Sunlight 
T'urnta'ble 'Time:- -
12:00 Dinner Music 
12;30 News in Detail 
1:00 Enchanted Hour 
1:30 Siesta Music 
2:00 Sign Off 
5:00 Sign On 
6ioo 
Melody Time 
Mga :Balita 
6:15 Philippine Constabulary 
Band Concert 
6:45 :Banikanhong Awit 
7:00 Evening News 
7;15 This is your Public 
Schools 
7:30 Pagpala.m.bo sa Kina-
buhing Baryohanon 
8:00 .America Calling 
8;30 New York Philharmonic 
Orchestra 
20:00 Sign Off 
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APPENDlX ::S 
Objectives in Christian :Broadcasting 
l. We seek to present Jesus Christ as Savior ~rom sin 
~or all'men, and as Lord o~ all li~e, to Whom is 
due man's repentance~ and his service, devotion 
and worshiJ?'lb'" 
2. We seek to present the Bible as the Word of God with 
full faith in this original witness of historic 
Christianity, seeking to enable it to do its work 
of revealing, instructing and converting~ 
3. We seek to develop a love for the Christian Church, 
an intelligent partici~ation in its forms and rit-
uals, an awareness of that Christian unity that 
demonstrates the reality of Christ's Incarnation, 
and a sharing of its :program of worship and service. 
4. We seek to present abundant life as it is truly seen 
and motivated when Christ's Spirit and teaching 
enter into the social, moral, aesthetic and econoro4c 
areas of ~iving. 
5 •. we seek to foster and promote full loyalty to that 
Philippine life and those Philippine institutions 
which seek national integrity and which find the 
source of their democratic ideals in the Christian 
:principles of respect for individual personality, 
a sense of Tesponsibility, and the' discipline of 
duty. 
6. We seek to present and create a sense of one's 
calling, vocation, :profession or life wbrk as hav-
ing more than a material meaning, as being the . 
. :Place where all worthy tasks of the daily life serve 
the best interests of mankind and bring honor to God. 
7. We seek to present the news of the day from the van-
tage :point of a Christian :philosophy of.history and .. 
an aware;p.ess of God' s hand in the events of contem-
porary life. 
8. We.· seek to present and build a sense of world brother-
hood that follows Christ~s teaching in cross~ with 
His J.ove all sinful and human barriers of ·language, 
~ace, .geography, custom and class. 
9. We, seek to strengthen and promote Christian family 
life, that children and :parents may learn to live 
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together in coo~erative work, play, and worship; 
a ~amily where parents meri~ the .respect and ~ove 
of their children through faithfulness to ~:Q.eir 
marriage vows, inte~gent guidance, and construc-
tive discip~ine. 
10. We seek to present entertainment, never simp~y as an 
end in itself but as a creative force that re~axes, 
refreshes, and re~ates the listener to positive and 
discernible values. 
11. We seek to present music that, with al~ i~s infinite 
variety, creates a sense of underlying harmony and 
which ministers ~o the nobler a~pirations and 
passions of man. 
12. We seek to speak as the radio voice of the Philippine 
Federation of Christian Churches, and with all other 
willing Evangelical Churches, making known in helpful 
and positive ways the Church's ~ife and work, and 
seeking to bring to its vari0us parts a sense of unity, 
progress, and achievement. We shall seek to make 
known in a positive, non-contentious way, the Evan-
gelic a~ Christian viewpoint on issues of public con-
cern. 
13. We seek to promote active cooperation with all other 
religious, social, and governmental groups and insti-
tutions in the development of public health and wel-
fare, moral integrity in individual and national life, 
and respect for sincere fai~h and freedom. 
14. We seek, within our own staff and participating 
assistants, to demonstrate a Christian life and fel-
lowship that is joyous and friendly, devoted in its 
service, just in its commitments, and wholesomely 
devout, seeking above all to demonstrate the Chris-
tian life that we are eager to make real in the lives 
of our listeners. 
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APP:EINDIX: C 
Sample Format £or Radio Worship Service 
1. PASTOR: 
2. LEADER: 
3. PASTOR: 
4. MUSIC:_ 
5. PASTOR: 
6. MUSIC: 
7. PASTOE.: 
8. LEADER: 
9. PASTOR: 
10. MUSIC: 
J.l. PASTOlt: 
12. MUSIC: 
13. PASTOE: 
14. MUSIC: 
15~ PASTOR: 
16. MUSIC: 
17. PASTOE.: 
18 ._ :MUSIC : . 
19~ PASTOR: 
20. MUSIC: _ 
Opening Sentences 
Prayer of Thanksgiving 
.Announce opening byrnn 
HYl.VlN OF PRAISE 
Lead Genera! Prayer of Confession 
Words of Assurance 
The Lord's Prayer 
Announce~Prayer Bymn 
PRAYER HYMN 
The Scripture Lesson 
The Pastoral Prayer 
The Bidding Prayer 
Ends prayer ~eriod, introduces anthem 
MORNING ANTBEM: 
Lead Responsive Reading 
Gloria Patri 
Creed 
Call £or Offering 
OFFERTORY :MIJSIC 
Lead Doxology 
~ Announce Hy.mn of Preparation 
BYNlN OF PREPARATION 
Morning sermon .. 
Prayer 
Announce Thankoffering Hymn 
THANKOFFERmG HYlV.lN 2 STANZAS. 
.~hankofferingprayer . 
THAl.'IKOFFERING HYlV.lN REMAINING STANZAS 
Benediction 
POSTLUDE 
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RADIO AND CORPORATE WORSHIP IN THE PHILIPPINES 
The Problem: 
~ " I • 
Thomas W. Lung, M.A. 1962 
~$ston University Graduate_SchooJ. 
The problem of' this study is to determine i£ 
it is possible. to medi~te the leadership of corporate wor-
ship by means of a radio broadcast. The Protestant churches 
in the Philippines are faced with a major problem in the 
form of a shortage of trained ministers. Such a shortage 
has resulted in the withering awa-:t of membership in the 
local communities and a 1oas of some congregations to the 
small sect groups which have come into the Phi1ippinea in 
large numbers since the end of World War II. 
The Protestant churches related to the Phi1ippine 
Federation of Christian Churches have their own religious, 
educational, non-commercial radio station, Station DYCR. 
Being located on the campus of the o1deat Evangelical uni-
versity in the countr.y, the radio station has access to 
well trained leadership. The staff of the station believes 
that the radio facilities cou1d provide a partial solution 
to the present lack of trained 1eadership for many of the 
congregations. 
The Procedure: Chapters II, III and IV al:'e treatments of 
the three areas involved: radio as a means of communica-
tion, the e1ements and functions of corporate worship, and 
the Philippine situation. Chapters V, VI and VII consider 
. 
the role of radio in furnishing trained leadership for the 
isolated groups and pastorless congregations. A normative 
situation of leadership of corporate worship is made to 
0 
, 
0 
0 
show how the facilities of radio could be used. 
In Chapter VIII the study considers what the church 
and the radio staff' lll1,lst do if such a proposed program of: 
leadership of worship is to be effective. 
There are three appendices -to this study. The first 
ap:pendix is a week' s listing of the current programs of 
Station DYCR. The second appendix contains "Objectives in 
Christian Broadcasting, n a study produced by the staff of 
' :OYCR~ The third appendix is a suggested format for the 
"Church of the Air" wo:t>ship service. 
~ 
The writer has been a part of the radio station 
staff as Director of Religious Programs ever since the 
sta-tion first went on the air in 1950 until the fall o:fZ 
1959 when he was transferred to the ~la studios of 
the same radio project. He has been involved in the ob-
jectives study and the pJ.anning for the uchurch of the Air." 
.., 
The Conclusio~s:While radio cannot provide all of the 
leadership which a local congregation needs, the study 
shows that radio can be a means of medi~ting leadership 
of corporate worship. Radio's effectiveness is in the 
area of transmi.ssion of thoughts and feelings. Such 
thoughts and feelings can be communicated by language and 
music, the tools of radio and the two eJ.ements needed for 
leadership of worship. Therefore it is recommended that 
. 
the churches and station DYCR should develop and improve 
0 
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the ttchurch of· i;he Air" program providing trained leader-
-
ship of corporate worship for isolated groups and pastor-
less congregai;ions. 
·\ ·Teamwork is a necessity for the success of this 
"Church of the Air" program. The cooperation must include 
4 • 
not only teamwork in preparing and producing of the broad-
cast service, but it must involve an ongoing partnership. 
The cooperation should provide follow up materials for• 
more effective participation by the local congregations 
· and guidance by the de.nominational leaders to prevent con-
gregations from becoming satisfied with being served by 
radio. 
Since the radio project is an interdenominatiol~ 
one, there will be three levels of possible cooperation 
for the radio staff. On the interdenominational level 
there should be cooperation with the literature depart-
ment of the Philippine Federation of Christian Churches. 
On the denominational level, the radio staff should work 
with the denominational literature departments. For the 
local 2evel, the staff should work with the district and 
conference leaders of the denominations. 
One of the important contributions which such a 
radio project will furnish the Philippine churches is 
radio's capacity to multiply ~he effectiveness of one 
person~s leadership training so that it is available to 
~ 
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and serving the needs of many congregations. 
Because of the capacity of radio to extend one 
man• s talents to serve many congregations, the churches 
can look forward to a wider use of the assistance of 
• 
radio in sharing the churches• limited resources. The 
extension of one talent to serve many can work in not 
only the area of leadership of corporate worship but also 
such other a:t>eas as literacy, youth work, Christian educa-
tion and church 1llUSic. Radio can thus contribute not onJ.y 
to the immediate needs of the local congregations, but it 
can also be a means of ~ong range assistance through 
in-service training for the ch~ches• present workers. 
